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Tabi texts 2004-1a

2004-1a.01
Hyena, goat, three truths I (tale)
Sa: A tale.

Bo: Okay.

Sa: One day, hyena (H) and (male) goat (G), they encountered each other on the road. Goat said--. (Or rather) hyena said to goat: you (G) must say three truths, (then) I will leave you. 



Goat stood in silence. He (G) said to hyena: now if I went and said to the other goats
 that now a hyena encountered me on the road and you did nothing (bad) to me, the (other) goats will not accept (=believe it).



(Goat continued:) You, the hyena, if you went and said that you— (said) to (the) other hyenas that you encountered a goat on the road, and then you did nothing to it (=goat), the other hyenas will not accept (=believe it), (they will say), as for those (words), they are just a lot of (empty) talk.



(G continued:) Now, you (H) are not hungry.
 That’s why
 all that talk is around us.



He (H) said, by God, it’s true.



Hyena proceeded onward, and goat proceeded onward (=they separated). Hyena said to goat: another day, let’s encounter each other, right here in the very same place.



Hyena happened to run into goat one day, as he (G) was eating grass and tree leaves. That day, hyena was very hungry.
 Hyena said: today (=this time), there is not any great deal of talk; so I must just catch and eat you.
 There will not be much other talk, so I must just catch and eat you.



Well, then hyena jumped on the goat’s neck and caught (it). Well, hyena caught and ate goat.



Here (this matter) and its tail are ended.

2004-1a.02
Hyena, sheep, three truths (tale)
Bo: A tale.

Sa: Okay.

Bo: One day, sheep (S) was eating grass at the edge of the houses (=village). Hyena (H) came and found it (S). It (S) said: hey hyena, it said, greetings, my (maternal) uncle!
 Hyena said: Greetings to you too! It (H) said: greetings, you now my nephew!



(H:) Your mother, in our neighborhood, whose sister is she? Furthermore, even if the greeting is like that, as for the greeting, in order to say a greeting to me, you must speak three truths to me. (You) having spoken three truths, I am willing to leave
 you (alone).



(S:) Now, if I go home, among the (other) sheep, and say that a hyena encountered me and didn’t say anything to me (=let me go), the other sheep won’t accept (=believe) me. Likewise,
 if you (H) go (and say) to the other hyenas that you encountered a sheep and did nothing to the sheep, the other hyenas will not accept (=believe it). 



It (H) said: very true.



(S:) But now, you are not hungry. When you are hungry, only then you will eat me. There should not be lots of talk between us. But tomorrow, at this place, at this time, let’s meet each other! As for me, as for me, I have no difficulty. Will you (H) go and come (back) (tomorrow), or (not)? (H:) As for me, I have no difficulty. 



Hyena went on (his way). Hyena—. Sheep raised his head and looked. Hyena went (=kept going) until he had gone far away. Sheep leaped over a wall and went into (a pen). Sheep said (=thought), if he (H) goes away today, I (S) will not go far away any more.



(Sheep): they ask, my mother, whose sister is she? 



After he went away, in the late afternoon (around 4 PM), Sheep came home. The sun had not yet set on it (S). Hyena encountered him (S), and he (H) was asking (him), your mother is whose sister?



 The story and its tail are finished.

2004-1a.03
Pigeon (giant head) in a pit (tale)

Sa: A tale.

Bo: Okay.

Sa: A man came and went out. He was very powerful. He was very powerful. He  thought that, of all men, he was the most powerful. Yes.



He got up. He was walking around. Then (it is said) he encountered a man. He said that they (=he and other villagers) would go with him to the village (Tabi). That man was (way) out in the bush (=far from villages). Well, the man, he now, he was in a (deep) pit. He asked him, he said:

[song:]

pigeon, greetings!, pigeon.




(It is) you and who, pigeon?




How many men, pigeon?




Only one man, pigeon.




One man, a man is not enough,
 go add more.



Well, as for him, he went back. Yes. They went and came back with two men. Yes.


[song:]

pigeon, greetings!, pigeon.




(It is) you and who, pigeon?




Two men, pigeon.




Two men, (the) men are not enough, go add more.



They went back. He went and got three men, they came (back).


[song:]

pigeon, greetings!, pigeon.




(It is) you and who, pigeon?




Is it one man, pigeon?




Is it two men, pigeon?




Is it three men, pigeon?




Three men, (the) men men are not enough, go add more.



He went (back) in with him (another man). They went and came back with three men. Yes.


[song:]

pigeon, greetings!, pigeon.




How many men, pigeon?




Is it one man, pigeon?




Is it two men, pigeon?




Is it three men, pigeon?




Is it four men, pigeon?




Is it five men, pigeon?




Five men, (the) men are not enough, go add more.




He went. They went and added two others. They became seven.


[song:]

pigeon, greetings!, pigeon.




How many men, pigeon?




Is it one man, pigeon?




Is it two men, pigeon?




Is it three men, pigeon?




Is it four men, pigeon?




Is it five men, pigeon?




Is it six men, pigeon?




Is it seven men, pigeon?




Seven men, (the) men are not enough, go add more.




Yes. Even now, he said that they, his men (=the men who came to help him), were not enough. They went back. They got two other (=additional) men and added them. They became nine men. They assembled and came. Yes.

[song:]

pigeon, greetings!, pigeon.




How many men, pigeon?




Is it one man, pigeon?




Is it two men, pigeon?




Is it three men, pigeon?




Is it four men, pigeon?




Is it five men, pigeon?




Is it six men, pigeon?




Is it seven men, pigeon?




Is it eight men, pigeon?




Is it nine men, pigeon?




Nine men, (the) men are not enough, go add more.




They went and brought (“caused to arrive”) ten. The ten whom they brought, well, they assembled together and came. Now, they were ten men--. Ten men, whether he agrees or he does not agree (that there are enough of them), (they intended that) they would take hold of him and pull him out. As for the ten men, when they come together (unite), as against one man’s body, he too will know (=realize) (that) ten men are not something slight (=inadequate to pull him out). 



Lo, as for pigeon (=the man in the pit), even one (ordinary) man is stronger than he (is). Sitting in the pit, he had nothing but a big head, a pure fake.



Ten men assembled together and came. Yes.


[song:]

pigeon, greetings!, pigeon.




How many men, pigeon?




Is it one man, pigeon?




Is it two men, pigeon?




Is it three men, pigeon?




Is it four men, pigeon?




Is it five men, pigeon?




Is it six men, pigeon?




Is it seven men, pigeon?




Is it eight men, pigeon?




Is it nine men, pigeon?




Is it ten men, pigeon?




Ten men, (the) men are not enough, go add more.




The ten men did not believe that they as ten men were not enough for (=to lift out) one man. They they went into action. They took hold of him in the opening (“mouth”) of the pit and were yanking him out. They caught at (=tried to take hold) of his hand and pulled hard to get him out, when (in fact) Pigeon was nothing but a head, amounting to nothing. They hit and tied him up and went carrying him to Tabi village.



Well, the story and its tail are over.

2004-1a.04
Wife retrieves husband (tale)

Bo: A tale.

Sa: Okay.

Bo: A man and his wife came out. They sat (=lived) together, until they got a child. Then a famine came in. When day would break, the woman would tell him to pull it (=take out food for the day from the granary). (When) he went inside the granary, the woman would wait for him. Then the woman would come with the gear (=basket) and (he would) take out some millet (and) he would give it (= millet) to the woman. Lo, (one day) it (=millet) was exhausted. 



One day in that situation, well, when the woman told him to take out (=provide) the millet to put in (the basket), then he went up into the granary. Well, he said: come! Now the woman--, she was washing her hands, (intending) that she would take the gear (=basket) and come (to get more millet).



(The man thought:) if (=seeing that) she isn’t coming, as for me, I will definitely go down. She said she was coming. So the man jumped down and ran. Lo, there was nothing in the granary (to give her). The man ran away. 



The man hid in the bush (away from the village). The man was in the bush, he was in the bush, he was in the bush, until the harvest time approached. Now the new millet appeared. Now, they were taking out (=harvesting) their new millet, they were cooking their millet cakes, they were eating. Now the people were well-fed. 



Now, the woman was going around asking for her husband, she went around all over asking, she went around all over asking, whether they hadn’t seen her husband. Finally now she heard (them say) that her husband was in the woodland (savanna).



(She thought): now, (she must find) the one who was to come back with her husband for her. All the birds called together. Now she made a meal, she made it until there was a lot. Then now, she said: hey you-Pl, come and eat the meal, and then you-Pl come back with my husband for me, (go) track down my husband and come (back)!



Firefinch ate. She said (to firefinch): now you go and take (=get). When you go (there), now, (tell me) what you will do to call to my husband so that he will come? (Firefinch:) kikiri-kikiriw! kikiri-kikiriw! kikiri-kikiriw! (Woman:) you cannot (=wouldn’t be able to) come and call my husband (back)!



Now that white bird
 too ate (a meal), until it was full (sated). (Woman:) now you go and call and come (back). White bird—white bird in turn, he in turn, (called) kikikiwkiw! kikikiwkiw! She said: you too cannot come and call my husband back.



(She said) to dove
: you, having eaten, now go and call my husband to come. Two doves, the doves, when they had eaten and were full, (called): kurukuti! kurukuti!. She said, ah, that won’t call (back) my husband.



(Pied) crow ate. He too got up, he went (=flew) up onto a tree (and called): ka! ka! ka!. She said to him too (crow): that won’t call my husband (back). All the birds (did) like that.



Now crowned crane remained. She said to crane: now, having eaten, you must go, now you must go, now you must go and look. Crowned crane said: as for me, first, when I see your husband, that with which (=the way) I will call the husband, having sung the song
 for him, (only) then, as for me, will I eat. Well, she said, now: you sing the song for me! 



Then it (crane) said (called out):



kuwa! kuwa! You come! 




kuwa! kuwa! You come! 




Your wife calls you. You come!




Your wife
 calls you. You come!




Your uncle
 calls you. You come!




Your aunt
 calls you. You come!




There is no famine (on) the mountain. You come!



She said: exactly! Precisely you (unlike the others) can call my husband. Then crane came down, crane ate until it was full. Now crane went. Crane (was) in the woodland now, crane was searching, he was searching, he was searching. He encountered that man now, he was sitting under a tree.



That (=the man’s) head was extremely woolly with (long) hair. He was sitting in the little shade of a tree. Then crane came and landed majestically on the top (“head”) of the tree. Then crane said (called):




kuwa! kuwa! You come! 




kuwa! kuwa! You come! 




Your wife calls you. You come!




Your child calls you. You come!




Your uncle calls you. You come!




Your aunt calls you. You come!




There is no famine (on) the mountain. You come!

Sa:
Exactly!

Bo: Then, it stopped abruptly, in silence. Ah, then, he (man) looked upward.  <xxx> to crane. Crane was sitting, he said:




kuwa! kuwa! You come! 




kuwa! kuwa! You come! 




Your wife calls you. You come!




Your child calls you. You come!




Your uncle calls you. You come!




Your aunt calls you. You come!




Your maternal uncle calls you. You come!




There is no famine (on) the mountain. You come!



(Man:) “hmm, so there is no famine on the mountain? That bad (=terrible) famine of the mountain has gone away?” Well, now he got up. At once, crane flew forward and went there. It (crane) said:




kuwa! kuwa! You come! 




kuwa! kuwa! You come! 




Your wife calls you. You come!




Your child calls you. You come!




Your uncle calls you. You come!




Your aunt calls you. You come!




Your maternal uncle calls you. You come!




There is no famine (on) the mountain. You come!



Now, they went and went and went, until they came and arrived at the edge of the village. Again it went up. It said:




kuwa! kuwa! You come! 




kuwa! kuwa! You come! 




Your wife calls you. You come!




Your child calls you. You come!




Your uncle calls you. You come!




Your aunt calls you. You come!




Your maternal uncle calls you. You come!




There is no famine (on) the mountain. You come!



Now (they) had come and arrived at the edge of the village. Now, that man came (into the village).



Then, now they (villagers) took him inside the house, they put water in the toilet (bathing) area, they washed him, they shaved his head thoroughly, and now they took down (from the oven) (and put) in front of him a wooden bowl (full) of millet cakes. Now he was eating out of that bowl of millet cakes.



“Hey!”
 “They are well!” “The village is well!” “The mountain is well!” “Our entire country, has nothing else bad happened (to it)?” “Are (my) maternal uncles here?” “Are (my) paternal uncles here?” “Are (my) paternal aunts here?” (They) said: everyone is here. “Has nothing (bad) happened?” “Has no-one died?” (Villagers:) “Everything is here.”



Now he was there, he was putting those huge handfuls (of millet cake) into his mouth. Now he was there, he was putting those huge handfuls (of millet cake) into his mouth, until he was full. Well, hey, eventually the famine of the mountain went away.



Now he looked at his wife. “Is that you?” Lo, it was her indeed. “Hah! now God be praised. Indeed, now I have found you all, thanks to God.”



The story and its tail are finished. It’s finished now.

2004-1a.05
Hyena, goat, monkey, and squirrel (tale)

Sa: A tale.

Bo: Okay.

Sa: Well, hyena came and encountered goat, in a deep pit, in an earth pit. Hyena began circling around goat. Hyena wanted to catch and eat that goat. (But) if hyena went into the pit, he would not be able to get out.



Hyena kept going around and coming around, he kept going around and coming around. He looked (and saw that), (as for) this goat, its plumpness was very great. Hyena plunged into the pit. Goat leaped outside (the pit) and landed with a thud. Hyena remained inside the pit for three days.



Hyena was seeing shadows passing by. (He said:) hey, son of God (=human), who is going by (=who goes there)? A monkey stopped and stood in silence (wondering), is that voice coming out somewhere over there? (Hyena:) hey, son of God, who is going by? Monkey leaned over to look, and lo, there was hyena in the hole.



He (Hyena) said: by God, you help me! You get me out! As for me, I (have been) three days in this hole and here I am, unable to get out! I slipped, as I was going by, I fell (in).



(Monkey) said: what put (=brought) you, (for you to) circle around at the mouth of the hole, never mind that you slipped and fell in?



(Hyena:) it was this way, the thing was an accident, I slipped and fell (in). He (=H) refused to say that he had encountered a goat and had then gone to (try to) catch it. As for that (matter), he refused (to say it). Yes.



Monkey said: hey, you have no trustworthiness. (You) tell me to get you out, then here you hope to catch and eat me, that’s what you are doing to me!



(Hyena:) “Nope! I will not do that. Whenever you have gotten me out, God willing, I will thank (=bless) you well! Truly!



Monkey extended down his tail. Hyena went and was grabbing at it. Monkey didn’t trust him, (so) monkey pulled his tail (back) up hard. 



Well, (Hyena) said: don’t do that, (instead) get me out! For three days I am (=have been) here in this hole, (s)o you get me out!



Well, Monkey extended his tail. He pulled hyena out. Well, hyena got out by being pulled. Monkey said to him: let go of my tail! Hyena said: my body is dancing (=shaking), so (please) wait a little (until) my body settles down from dancing. (Monkey:) Don’t you see? That which I feared, there it is! It has come, hasn’t it? (Hyena:) (as) a man, you, have pity (on me)! (Monkey:) I had pity on you, (because) for three days you were in the hole and couldn’t get out.



(Monkey:) I got you out, and (now) you say that your body is dancing (shaking)! The body-shaking has settled down, (so) let go of my tail!



(Hyena:) (could you maybe) look for a place (in your body) that won’t hurt (if I eat it)? (Just) a little. I have been in this hole for three days now, (and) hunger has caught (=afflicted) me. Look for some little thing (=body part), a place that won’t hurt!



Hyena said—. Monkey said: there is no place in the body that won’t hurt. Thus they kept arguing and arguing with each other.



Yes. A squirrel came. Squirrel asked: what is it? He asked: what are you-Pl arguing about?



Monkey said: I got hyena out from inside the earth pit. He was there for three days. Well, I got him out. Then, after I got him out, now he tells me to look at my body (to see whether there is) a place that won’t hurt. He says (=intends) that he will cut up and eat me. I now (=on the contrary) say, as for that, it won’t happen!



Nope, said squirrel, (that is) a lie. Where (=how) could you get the hyena out of the earth pit? He asked to hyena: was it true that he (=monkey) got you out. (Hyena) said, yes. (Squirrel) said, I don’t accept (=believe) it.



Well, he (squirrel) said: you (two), do (“begin”) it again, in front of my eyes now, so that I may see it!



Well, hyena jumped into the earth pit, thud! Well, everyone (else), put (=take) one’s path and look where to go!

Bo:
He looked and ran (=fled).

Sa:
Then, squirrel leaped into its hole (=burrow), swoosh! Monkey leaped into the tree, swoosh! Well, in that way (=doing thus), as for those (animals), they scattered. Thus they got out of there in a flash.



The story and its tail are finished. It’s over.

2004-1a.06
Hyena, goat, and lioness (tale)
Sa: A tale.

Bo: Okay.

Sa: Well, one day, hyena—, hyena and goat encountered each other in the bush. The goat was eating grass. Goat lowered his head and was eating grass, he was eating grass, he was eating grass. Hyena saw him.



Hyena sneaked up, he sneaked up, he sneaked up, and as soon as goat picked up (=raised) his head, hyena came up (to him). Well, there was no running away any more (at this point). Hyena seized goat.



Hyena thought: now, when I have gone and arrived under the shade of that big tree there, (if) here there is sun(light), I will look, and knock down (=kill) my goat, and eat my meat like that in the shade.



They were approaching (the spot) under that shade, when lo, there was a lioness with a (broad) forehead who had just given birth. Lo, having given birth to three cubs (“children”), that lioness had no milk. 



Yes, now, as soon as they (hyena and goat) came, now that hyena left the goat and stood looking at the lioness. The goat too stood looking at the lioness.



Lioness said to hyena, right now, you, come and tell me, how
 I may get the milk, (so) these cubs of mine may live. As for me, I have no hunger.



Yes, hyena was standing (there), perplexed. There was no trick (=strategem) that hyena could speak (about) and get (the milk).



Goat said to lioness (with hyena listening): as for me, I know a way by (doing) which you may get that milk, he said, I know (it). He said: there is a waterjar shard.
 I have two stones, hyena’s head (will be) the third.
 Then we will set a fire, then put a waterjar shard up on it, then when the shard has become hot, then do whatchamacallit to that medicine (potion), stir it, and then make whatchamacallit for lioness. You (=lioness) must rub your body (with it) and sip (it). As for milk, it will be like nothing (=plentiful). As for your cubs, right away they will be with swollen hindquarters (=plump).



Hyena’s belly began to tremble. They didn’t know about hyena (whether he would agree) that whether the lioness’ cubs survived was more (important) than whether hyena survived.



Yes, (they) said to hyena: pick up and bring two stones! He looked and picked up and brought two stones. (They said:) well, come (approach) and lie down! They approached and put down the two stones, in the fashion of a (three-stone) hearth. Hyena’s head was the third (stone). (Now) they picked up the shard and put it up (on the hearth), and they lit a fire.



Hyena’s head began to get hot. Hyena snatched (=pulled away) his head, then kicked away (=knocked) the shard (off the hearth), and put (=went on) his way.



Yes. Then lioness followed after (=pursued) hyena, powerfully. They kept (chasing) each other, they kept going together.



Well, billygoat too got (=took to) the road. He too (went) slowly (at first), then took off abruptly and headed for his (Fulbe) hamlet. He went leaping
 into his herd (=pen). He survived.



Hyena and lioness now kept going straight (away from there) together. They (i.e. lioness) left their young (behind) under the tree.



The story and its tail are finished.

2004-1a.07
Ram, hyena, and the aardvark burrow (tale)

Bo: A tale.

Sa: Okay.

Bo: Some sheep were going to pasture. A ram [focus] was their herder (shepherd). Every day they would go to pasture and come (back). 



Today like that (=on that day), a storm encountered them in the bush. When the storm encountered them in the bush, there was an old aardvark burrow there, so they ran for it (burrow). They came running to it, then they went inside that aardvark burrow.



As it happened, hyena too was there, he too was running and coming to that aardvark burrow. He too was running.



When he came (to the burrow), he found that a ram was blocking his way at the opening of the hole. When he (=Hyena) had stopped all at once, he was pleased.
 



Today, he said, when (=seeing that) that [focus] is what is blocking (=is stuck in) the opening of the burrow, the burrow is (=must be) chock full (of sheep). Hey, a meal has been made. Hey, a meal has been made. Hey, again (another) meal is being made.



Then  he (=Hyena) launched into
 a dance. Then, (he thought), as for the rams, I wonder what will I do? Should I eat one, or should I eat two? Well, whatever pleases you.




(H:) Should I eat two? (R:) Whatever pleases you.




(H:) Should I eat one? (R:) Whatever pleases you.




(H:) Should I eat three? (R:) Whatever pleases you.




(H:) Should I eat four? (R:) Whatever pleases you..



It (hyena) ran until it had gone some distance away. Now it  came back running. It said to ram.




(H:) Should I eat a red (=brown) one? (R:) Whatever pleases you.




(H:) He said: should I eat a black one? (R:) Whatever pleases you.




(H:) Should I eat a white one? (R:) Whatever you want.



Then he (hyena) ran until he was some distance away. Then ram divided the sheep in halves (two subgroups), it told them (one group): you-Pl run to the house (=village)! They ran (=fled), before it (=hyena) came. It (=hyena) came back.



Again it (=hyena) was back with them,
 it was sitting. (Hyena) said:




(H:) I will eat, I will eat. (R:) Yes!




(H:) I will eat, I will eat here. (R:) Yes!




(H:) Should I eat two? (R:) Yes!




(H:) Should I eat three? (R:) Yes!




(H:) Should I eat four? (R:) Yes!




(H:) Should I eat five? (R:) Yes!




(H:) Will I eat a red one? (R:) Whatever pleases you.




(H:) Will I eat a black one? (R:) Whatever you want.




(H:) Will I eat a white one? (R:) Whatever you want.



It (hyena) ran again, until it was some distance away. Ram (again) divided the (remaining) sheep into subgroups. He told them (one group): you-Pl run! They ran (fled). 



Again they came together. Again it (hyena) said: are you-Pl here? (Ram:) Yes, we are here. (Hyena:) are you-Pl here? (Ram:) Yes, we are here. That ram was saying (that) to it (hyena). Again it (=hyena) said:




(H:) Should I eat one by one? (R:) Whatever pleases you.




(H:) Should I eat two by two? (R:) Whatever pleases you.




(H:) Should I eat three by three? (R:) Whatever pleases you.




(H:) Should I eat four by four? (R:) Whatever pleases you.




(H:) Should I eat five by five? (R:) Whatever pleases you.




(H:) Should I eat six by six? (R:) Whatever pleases you.




(H:) Should I eat seven by seven? (R:) Whatever pleases you.



(H:) said: Should I eat eight by eight? (R:) Whatever pleases you.




(H:) Should I eat nine by nine? (R:) Whatever pleases you.




(H:) Should I eat ten by ten? (R:) Whatever pleases you.



It (=hyena) was gleeful.
 Again it (=hyena) ran, until it was some distance away. After dividing the (remaining) sheep again (into two groups), (ram said:) you-Pl too, like the other group, run to the house (=village), before it (=hyena) comes (back)! They fled.



Again it (=hyena) came back. It said to ram, are you-Pl there? It said: uh-huh! (Hyena:) Are you-Pl there? (Ram:) Yes. (Hyena:) Are you-Pl there? (Ram:) Yes.




(H:) Should I eat a red (=brown) one? (R:) Whatever you want.




(H:) Should I eat a black one? (R:) Whatever you want.




(H:) Should I eat a white one? (R:) Whatever you want.



It (hyena) said: Are you-Pl there? Are you-Pl there? I( (ram) said: Yes. Again it (ram) took (the sheep), it divided off another group. Again (ram said:) you-Pl run, before it (=heynna) comes (back). 



It  (=hyena) was running, it was running, it was running, it was running, it was running, it was running, it was running, until it realized that it had gone far away. Again it ran back, again it came, and found just one single ram, there it was, sitting.



(Hyena) said: are you-Pl there? It (ram) said: yes. (Hyena:) Are you there? Are you there? (Ram:) Yes.




(H:) Should I take two by two? (R:) Yes.




(H:) Should I take three by three? (R:) Yes.




(H:) Should I take four by four? (R:) Yes.




(H:) Should I take five by five? (R:) Yes.



Again it (=hyena) ran until it was some distance away. Before he came back, (the) ram itself went. Then it (=hyena) ran and ran and ran and ran and ran and ran and ran and ran, it came, it came, it stopped. 



It found that the opening of the burrow was wide open (empty). When  it found that the opening of the burrow was wide open, at once (it said:) are you-Sg there? Are you-Pl there? (There was) silence. (It said:) are you there? (There was) silence. 



(Hyena) ran inside the burrow. When it ran inside the burrow, it found a sheep (ewe) who had (just) had a miscarriage. Right away it ran again, right away it followed in their (=other sheep’s) tracks.



Now trot, trot, trot, trot, trot, trot, trot! It was running, it was running, it was running, it was running, it was running. (The) ram was going into the village, hyena was approaching the edge of the village.



Then hyena went back, it was running, it was running, it was running, it was running, it was running. It was approaching the opening of the burrow. 



Its (=Hyena’s) wife herself ate in the burrow (=ate the aborted fetus). She ate and was going outside. Then it (=Hyena) slapped the mouth (=face) of its wife, with its open hand (paw). Then one of her eyes jumped out.



It took it (=eye) and held it out and put it in his mouth. Chomp! Chomp! It chewed and put (it) down (=swallowed). It said: that now, that’s useful (=tastes good).



The story and its tail are finished. All over!

2004-1a.08
Riddles

Sa: Your-Pl riddle.

Bo: Okay.

Sa: A pleasing ring (when knocked).

Bo: A new (earthenware) waterjar.

Sa: Your-Pl riddle.

Bo: Okay.

Sa: (It’s) hanging down dangling.

Bo: A bat says she is pregnant,
 that which is in her belly (=womb) likewise says it is pregnant.

Sa: Your-Pl riddle.

Bo: Okay.

Sa: A long and straight able-bodied man.

Bo: <xxx> a road.

Sa: Your-Pl riddle.

Bo: Okay.

Sa: Open space...

Bo: ...a black lady.

Sa: The edge of an open space (with) a black lady.

Bo: Wild-pea shrub.

Sa: Your-Pl riddle.

Bo: Okay.

Sa: A mountaintop’s turban.

Bo: Fog (=clouds hitting the mountain).

Sa: Your-Pl riddle.

Bo: Okay.

Sa: A mountaintop’s tears.

Bo: A water channel.

Sa: A (vertical) fracture (in the cliff) rather.

Bo: A fracture.

Sa: “Water channel” is too much (too broad).

Sa: Your-Pl riddle.

Bo: Okay.

Sa: Able-bodied man with a fork (split).

Bo: Able-bodied man with a fork (split)?

Sa: Able-bodied man with a fork (split).

Bo: A (shepherd’s) staff with a hooked end.

Sa: You-Pl know (it).

2004-1a.09
The blind and crippled thieves (tale)

Sa: A tale.

Bo: Okay.

Sa: A story of (about) thieves., A blind man and a cripple, it’s they [focus] who were thieves. They were going together. One day, when they were going around, they went to a man’s field.



They were breaking off (grain spikes of) the millet of (=in) his field. They lit a fire, they were roasting the millet (grain spikes) lightly on the fire. Some (of it) they munched on, some (=the rest) they held on to (as) they were going along.



It was the blind man [focus] who—, who was breaking off and bringing (millet). It was the cripple [focus] who was looking out, (in) the direction that the owners of the field would come from. Well, just that [focus] was their work. They were performing their work, they were doing (it).



If the owner of the field came, if he (= cripple) saw that he (= owner) was coming, the cripple would tell the blind man: well, the owner of the field is coming! The owner of the field is coming! 



(Then) slowly (=quietly) going around (=changing direction), they would go (away) crawling (=sneaking). It was the blind man [focus] who would hold up (=carry) the cripple (on his shoulder), then he (cripple) would go showing the way to him (blind man). Well, it was like that.



One day, before they saw (him), the owner of the field approached. The cripple was afraid of speaking his voice (=out loud). So, as for the cripple, he went away crawling. The blind man was (still) sitting there, blithely unaware.



Yes. (Blind man) said: Cripple! Cripple! Hey! The millet tree (=stem), where is it? (Hey) you, pick it (=grain) off and bring it! (To himself:) Ah, he (=cripple) has (=must have) gone to cut off (millet grain spikes).

Bo: <xxx>

Sa: He (=blind man) was just sitting there, blithely unaware. The owner of the field cut off his (flexible) tree branch (as a whip) and was coming.



Then, when he looked and put (=struck) the stick in the middle of the blind man’s back, the blind man jumped to his feet with a crunching sound. (Then) he (=blind man) realized that this one (next to him) was not his second (=his colleague) that he had brought (with him).



When he (owner) put it (=struck him with it) again, he (blind man) penetrated (=went thrashing around) among those millet plants. Crunch! Crunch! Crunch! Crunch! [sound of stepping] As for him (blind man), he said (=figured) he had gone a long way. Well, then they (=blind man and cripple) called out to each other (=communicated) by whistling. 



Tweet! [sound of whistle] Then the owner of the field said to him, (I hear) whistling, you-Pl are there! Tweet! They (=whistles) met each other. When the owner of the field looked and put it on his back with the whip, at once he (=blind man) ran away.



Now he (=blind man) was just fleeing, he wasn’t stopping at all. Then the owner of the field said: whistling, phooey! The blind man said (=thought): even if he plays the flute, I sure as hell won’t come!


They kept going around. After that, they (=blind man and cripple) saw each other. (Blind man) said: How could this be? What have I done? 



(Cripple) said: the owner of the field had come (too) close. I could not run! If I spoke to you (=blind man), we would not get away! As for me, dragging myself along slowly (=quietly) to get out, I was lying low (e.g. hiding among the bushes), I could not run at all, instead I was lying low, I could see that they were whipping you. I could see that you were running. Well, as for me...



Doing thus, doing whatchamacallit, they escaped (“got their heads”). Well, in that way, they too did the work (=did what they did).



The story and its tail are finished.


2004-1a.10
Snakes, reptiles, elephants (description)

Sa: Well, python,
 now, they are asking you (the way) how it is.

Bo: Python, it’s big, it’s marked (blotched), red (brown) and black. It is pretty, it’s peaceful (harmless to humans). It’s also long.

Sa: How (=what) is its dwelling (habitat).

Bo: It’s dwelling is in the water.

Sa: It’s dwelling is in the water.

Bo: Its dwelling is in the water. If now the water is finished (= dried up), it hibernates in a hole.

Sa: Well, (turning to) spitting cobra now,
 what is it like?

Bo: Spitting cobra. Spitting cobra isn’t very long. The male, its neck has red (brown) around it.
 It is black, jet black. When it sees somebody, it takes its neck and widens and flattens it like this, then it bends its head (forward) and heaves a long jet of spit. A hole—, it’s in a hole, that’s its place (dwelling).

Sa: (Is it) a nasty thing (=dangerous)?

Bo: It’s nasty. If its saliva gets into the eye(s) of a person, he’ll become blind.

Sa: <xxx>

Bo: He’ll become blind.

Sa: So, a remedy.

Bo: Indeed, a rememdy. Curdled milk, or else sugar.

Sa: That (=eyes) will get better (for him).

Bo: Then it will get better for him.

Sa: After that, (talk about) viper too.

Bo: Viper, it now, it is thin, it is short, it is marked (spotted). It’s markings have no character (are unattractive).

Sa: Its body.

Bo: Its body, you (might) say, its (colored) like fabric dye,
 it’s rough(-skinned).

Sa: Indeed.

Bo: That one is definitely nasty (=dangerous). When it coils up here, it jumps (=lashes out) until it has gone a long distance. It keeps slides along (side-winding), it doesn’t run (=go) in a straight line. Viper is like that.

Sa: And it breathes (puffs, hisses).

Bo: It breathes.

Sa: I’ve heard that. After that, long colubrid snake(s).

Bo: Tree snake. That one, if you see it, there are two kinds of long colubrid snake. As for the (first) one, it’s whitish (light-colored). That one is bigger, that one is longer. 



The (other) one now, it’s thin, it’s marked (=striped), red (brown), sulphur (i.e. yellow), and black. But as soon as you see it, it swooshes like a bullet and goes past.

Sa: It’s black (dark).

Bo: It’s very rapid. It is like that (by nature). It goes into the water, it goes (up) into trees, it goes into holes.

Sa: It is like that (by nature).

Bo: It is like that (by nature).

Sa: Now (about) the way whiptail lizards are, or monitor lizards.

Bo: Puff adder
 isn’t finished.

Sa: Puff adder.

Bo: Puff adder. It’s short and thick. It has a wide head. It too, it’s a dangerous thing like the viper. It’s thick-skinned. It’s red (brown) and black (dark), marked (blotched), but those markings of it are not pretty. It flies (=lunges), that one (does). That one, if it has gotten hot (=angry), if it has come (=is out in the open), it raises itself from the sand (=ground) and (goes) swoosh! and it goes and lands hard (on the ground).

Sa: It raises itself from the sand.

Bo: It raises itself from all of the sand. It goes out of a hole and goes down hitting the ground. It raises itself from the sand, but (the extent to which) it is nasty, this thing is nasty, it (by nature) is there (=what I’ve said), it is there.

Sa: (They asked about) Nile monitor lizards
 and whiptail lizards, the way they are.

Bo: Nile monitor lizards and whiptail lizards, they have four feet. They have no hair (fur). They have a tail. Their head, moreover, is just like a snake’s head. You would say it is like a python’s head, it’s like that.



As for the Nile monitor lizard, it’s marked too. White, with small spots, red (brown), (and) black (dark). It’s monitor lizard [focus] that is marked like that.

Sa: Its dwelling.

Bo: Its dwelling (is) in the water.

Sa: Whiptail lizard.

Bo: Whiptail lizard. It too is light-colored. It is thick-skinned. Furthermore, it has its little markings. Its markings, a person doesn’t (=can’t) know it well. You see (=notice) its roughness (coarse skin) more than its markings. Furthermore, its roughness increases (its size), though it doesn’t equal (in size) a monitor lizard.

Sa: It doesn’t equal a monitor lizard in size.

Bo: It doesn’t equal a monitor lizard in size.

Sa: Its dwelling, where does it dwell (“sit”)?

Bo: That now, its dwelling, it digs a hole and it stays (in it). It stays in an old termite mound, that is its dwelling.

Sa: The remaining snakes (and reptiles) now, do they dig their (own) burrow(s), (or) do they not dig (them)?

Bo: The remaining snakes? As for them, they go into a (pre-existing) hole, but they don’t dig.

Sa: It’s an old hole.

Bo: It’s an old hole. They can’t dig by themselves.

Sa: They can’t dig. 

Z:
  Do they lay (“put down”) eggs? (Or) do they bear (their) young?
Bo: They all lay eggs.

Sa: They lay eggs.

Bo: All of them, it is egg-laying. When they have laid eggs, then the Nile monitor lizard buries (the eggs). The whiptail, for its part, digs inside (the) hole (=burrow), it too lays (eggs) there. But as for that one, it goes into the hole constantly, it goes in and comes out constantly. Inside that (hole), whether it buries (eggs), or whether it doesn’t bury them, that I don’t know.

Sa: It lays (eggs) in the hole, it buries (them), it buries (them) out of view,
 then it (=egg) hatches there.

Bo: It hatches there. A python, as for it, it lays and lays (lots of eggs) together, like inside the hole.  Deep inside the hole. Like a pile, it lays it (=eggs) together in a heap, it puts (them) on top of each other, everything will be rolled up (massed) together.

Sa: (Eggs) with each other.

Bo: With each other. Like cow manure, if you like, you will lift it up like that, then you will put it down again.
 Well, (python eggs do) thus until it‑‑, when they are ready to hatch, they will hatch there and go out, they will leave the shell, because they (eggs) are tied, they are tied together thus. That is (how) it (=python) lays (eggs). 

Z: Does a python lay lots of eggs? Or a few?

Bo: A python lays lots of eggs indeed!

Sa: It lays a lot of eggs.

Z: Now you have finished speaking.

Sa: It is finished.

Bo: <xxx>

Sa: It’s finished.

Bo: It’s finished.

Sa: Elephant.

Bo: Elephant. An elephant is big, an enormous thing above.
 Its middle (=torso), you can’t describe (it) with that. Like, the front is bigger than the back, it’s like that, when squatting (=resting), over there (=its front) is bigger. 



Its ear, it attains (the size of) a little prayer mat. Its arm (=trunk), it now, it’s as though
 a young man is standing in front of it. Its tooth (=tusk), (for) some (of them), they now, it’s as though (something) like a cow’s horn is in the way. It (= tusk) is up (“put up”) next to its hand (= trunk).



But (when) it goes, you won’t see (=notice) the fact that its foot is bent (moving). It’s swaying from side to side, just swaying. If not for (the fact that) it is tilting (to the sides), you don’t know (=notice) that its foot is bending (moving) like this, much less do you hear the noise of its feet. It just goes lumbering along (slowly).

Sa: Have you-Pl seen a wild animal
 bigger than that, or haven’t you?

Bo: We haven’t seen any wild animal bigger than that.

Sa: Anything more powerful?

Bo: We also haven’t seen any wild animal more powerful than it.

Sa: So, the woodland belongs to it.

Bo: The woodland indeed belongs to it. We haven’t seen anything bigger than it, (and) we haven’t seen anything more powerful than it.

Z: Does it eat grass, or doesn’t it?

Bo: It eats grass. It eats trees (=tree leaves). It eats grass (and) it eats trees.

Tabi texts 2004-1b

2004-1b.01
Elephant and Rooster (tale)

Bo: A tale.

Sa: Okay.

Bo: Elephant and Rooster came and entered into (=began) courting women. Rooster was not aware of Elephant. Elephant was likewise unaware of Rooster.



Rooster was going back and forth, until one day Elephant said (=thought): “its pathetic little footprints now that I see, I wonder what  that (animal) is coming to do. That one too is coming to court a woman. (But) how? This woman that I am courting, is not the (owner of) these tracks afraid to court it? Aha! That one too is courting a woman, he is coming. 



It (=Elephant) defecated, when it was time to go,
 until he had piled it (excrement) high. Then he left and went (on his way). Well, he (=Elephant) said (=thought): anyone who cannot defecate this (much) excrement should not come and court this woman.



Rooster came. Then the woman’s mother said: there it is, don’t you see there? The owner of that big foot bottom (=sole), the thing that it did, that excrement, there is nobody who can attain (make as much as) that excrement. Go away from
 (=stop wooing) the woman.



Rooster said: how (is that)? (She) said: any man who cannot defecate that (much) excrement, you (=the man), go away from
 the woman! Rooster said: all right, okay.



Rooster flew up on top of that excrement. Rooster was pawing it (to the side), pawing it, pawing it, pawing it, pawing it, (until) it had pushed it all to the side. 



Then it left a little excrement ball in the middle. It looked at it. The longest tail-hair in its tail, it planted it (hair) on top of it (=excrement ball).
  



Well, he (=Rooster) said: I have gone (=am leaving). If that man happens to come, let him say: anyone whose eyelash is not as long (as this), you (=the man), leave the woman! At once, Rooster went (away).



Elephant came the next day. Elephant found that lo, the hair was standing up. It said (thought): who could that be?



She said, well. The woman’s mother said: any man who (=whose eyelash) does not equal (the length of) that eyelash, you (=the man), leave the woman!



That (same) man (=Rooster), the one with the tiny footprints, said: how (is it)? He (=Elephant) said: now war has arrived, definitely war has arrived; if it isn’t that (=otherwise), it won’t be agreed (on).



Well, he said to the woman’s mother, you, speak! Well, (she said) to the man (=Elephant), (you had better) get ready! Now, he (=Elephant) said (=thought): we will grab each other for a fight. That elephant went.



Rooster came back. The mother of the woman said to Rooster: the owner of that big excrement tells you to get ready, (since) he and you will fight a fight right there (=here). She said: the person who wins, it’s he [focus] who will get the woman.



Ah, he (=Rooster) said to her, fine! He said: that is very good. Rooster left. Rooster called all flying creatures together and spoke to them. (Rooster) said: well, Elephant and I—, (we) will grab each other for a fight, we are courting a woman, (and) we have fought. So we will fight a fight.



Elephant likewise called all the quadrupeds together, until it arrived at (=ended with) frog. Well, he (=Elephant) said: it’s a fight, they will fight with Rooster. So you (quadrupeds), muster up some courage now! It said: you, get ready (for a fight)!



Well, now, they gave each other (=set) the day that— they were to meet each other (for the fight). Rooster got up and took his people (=winged creatures) with him, and Elephant likewise got up and took his people (=quadrupeds) with him. 



Well, winged termites,
 how shall I say? (Of those) around Rooster, they were the smallest. He said to winged termites: now, you go and look whether those (=Elephant’s) people have gotten up. Now too, Elephant likewise sent frogs, (saying:) you go and look whether Rooster’s people have gotten up.



The winged termites and frogs encountered each other (on the road). The frogs gathered up and ate these winged termites, they gathered up and ate (them), they gathered up and ate (them), until their bellies filled up (and were stretched). Then the frogs went back.

Z: The frogs went back.

Bo: The winged termites too went. Elephant asked the frogs: how is it? Ah, (he) asked the frogs. The frogs said to Elephant: all is well, all is peace (=well-being), jet black.
 He (=Rooster) said to the winged termites: how was it? (Termites:) ah, if it’s like that, we will be finished off (=wiped out). (Rooster) asked: is it like that? It said: the man (=frogs) who came today in that way, his work (=action) is nasty indeed. (Rooster) said: yes, fine. 



It was going (like that), it was going (like that). Then now, whatchamacallit—, Rooster sent honey bees. The hyenas said: today, he said to Elephant, I (=hyena) am going. He (=hyena) would look (=check) whether those people had come out, or had not come out, and then whether they had approached, or had not approached.

Z: Hyena said that he was going?

Bo: Hyena said that he was going. The hyenas were not small. Hares were there. Mice and squirrels were there. The hyenas said that they were going. The hyenas left. 



Lo, over there they had sent the honey bees. Then they (=hyenas and honey bees) were going, they encountered each other. Thereupon the honey bees began to get the hyenas. They were stinging the hyenas, they were stinging the hyenas, they were stinging the hyenas, (so) the hyenas were running, they were stinging the hyena, (so) the hyenas were running, they were stinging the hyenas, (so) the hyenas were running. 



The hyenas were gathering together, they went far away like that, (then) they left (the place), they went back. He (=Elephant) said to the hyenas: how (is it)? 

Sa: Look, these (=their) heads were swelling up (from the bee stings).

Bo: The hyenas said: (anyone) who does (=attempts) what he cannot accomplish (=is incapable of) keeps breaking (destroying) the population. Look, the napes and the heads were all swollen, that’s all.



Ah, lo, in that way it was getting hot (=unpleasant) for them. Now, now a dust storm arose. Now they were coming, walking. They were coming, walking. They encountered each other face to face. It was there now. They came together for a meeting.



Now, they (all) said: now they would talk. Now they would have a judgement first, then they would fight a fight. Now, a judgement now. Then—. Rooster said, who can lay the biggest egg? Ostrich said: me! (Rooster) said: you, lay three big eggs for me!



(Rooster) said: who can soar the most (=the highest)? Egyptian vulture
 said: me! (Rooster:) well, okay, well now, when we have gathered for the meeting, and after that now when they have said everything, well, you (=vulture), look! You will take those eggs and go (=fly) up above. Then look straight (down) at the head of Uncle Elephant and drop (the eggs). Egyptian vulture said: yes, fine. 



Then now, they were speaking the words, they were speaking words, they were speaking words, they were speaking words, until their words left each other (=they could not agree).



When their words had left each other, well, (they) said, now, now the war (=battle) has arisen. Now, as for Rooster, his tomtom went: “jeykiri jeyjeykiri, jeykiri jeyjeykiri, jeykiri jeyjeykiri, jeykiri jeyjeykiri.” Elephant’s tomtom rhythm went: “kurubammata, kurubammata, kurubammata, kurubammata.” He (=Elephant) beat (the tomtom) thus.



Then, it said: well, you, let’s enter among each other! Then: Egyptian vulture, ho! It (=vulture) took those three eggs. Egyptian vulture went (=flew) up. Egyptian vulture was climbing, Egyptian vulture was climbing, Egyptian vulture was climbing, Egyptian vulture was climbing. Egyptian vulture saw: by God, I have gone up to the top (=high in the sky).



(As for) Elephant, (vulture dropped the eggs) straight on the middle of the head of Uncle Elephant. It (=vulture) looked. When the (first) egg was coming down to hit hard, when that egg broke open then, and the liquid (from inside the egg) came out, well, Uncle Elephant’s head, the brain tissue preceded (=came out before) the blood.



Then, all at once, they (=quadrupeds) fled. Then again, again, the third one (=egg), (or rather) the second one came down and hit.



Then, now—, they (=quadrupeds) increased their speed (fleeing). Then ri-ri-ri-ri-ri-ri!, Rooster’s people (=the flying creatures) chased Elephant’s people (=the quadrupeds) away. Then he (=Rooster) went back.



Now Rooster got his wife. Rooster married his wife. Now, the dancing was hot (=exciting): “jeykiri jeyjeykiri, jeykiri jeyjeykiri, jeykiri jeyjeykiri, jeykiri jeyjeykiri, jeykiri jeyjeykiri, jeykiri jeyjeykiri.” Now they were just having their fun (=dancing). Now Rooster—

Sa: ... got his wife.

Bo: ... got his wife. He (=Rooster) called all those people together. All the people of those villages there were staying up at night having fun, they were having fun for seven days, they were just having fun.



Well, the story and its tail are finished. Now it’s finished.

Z: Yes, it was good.

Bo: Very well.

2004-1b.02
Tree locust (description)

JH: Tree locust.

Bo: Tree locust.

Sa: That one, (the way) that it is.

Bo: Tree locust. Tree locust is a long grasshopper, a flat(-sided) grasshopper. Its—, its wing
 is long, all the way to ts rear end. It’s blackish and brownish.

Sa: Some people eat (it)?

Bo: Some people eat (it). Some (other) people don’t eat (it).

Sa: Tree locust now, the thing(s) among which—, Among what is is found? (What are) the thing(s) that it eats? The places that are its habitat. The way they (=locusts) moves. (Is it) by itself, or many (=in a swarm)? Now, (tell) what you know about them.

Bo: Tree locust, tree locust, in the woodland, tree locust is (there). It is in the woodland. It eats grass (=vegetation). It eats trees, whatever tree it gets, it doesn’t choose (=discriminate).



(When) they go also, they go in swarms. As for (going) one by one, other than now at harvest time when they are hatching and making whatchamacallit, and when they keep flying around here individually, there aren’t any who go individually. As for them, if you see them going, it’s in a swarm.

Sa: A swarm.

Bo: When you see that they are going, it’s in a swarm. Yes. Every tree too, the tree(s) that they encounter, they (=trees) are exactly the same for them. They don’t consider (“look”) whether it’s bitter-tasting, they don’t consider whether it isn’t bitter, they eat everything.

Sa: As for their going (=flying around) now, do they have a (specific) time (of day), or don’t they have (one)?

Bo: (Their) going, they do have a (specific) time for going. Tree locust, its going (is) sunset, with the twilight prayer, at this time they arise and they go (around). They go at night to go down (=alight). When day breaks on them, they don’t go (i.e. in the daytime). So, (not until) another night has come.

Sa: So, another night has come.

Bo: So, another night has come, then they go (again).

Sa: Then they go (again).

2004-1b.03
Grasshopper medley (descriptions)

Sa: Pilgrim locust.

Bo: Pilgrim locust. As for it, we don’t know it much. But that too, it’s like the (same) way the tree locust is. But as for it, it—, its color, it’s sulphur (=yellow). It’s wing furthermore, it gets long like the wing of a tree locust, it’s long to the point that it (=wing) covers its rear end (=abdomen). 



Furthermore, its manner (is), it goes around at night. It goes around at night, it goes around in swarms, it goes around at night. It eats grasses, it eats trees, and it eats sand.

Sa: (Talk about) its millet
 now.

Bo: Grass now, that’s it, its millet now. It eats millet now, it doesn’t leave (=spare) millet.

X: It’s more on millet—

Bo: It’s definitely worse (=more harmful) on millet than on ordinary grass. Millet, when it (=locust) descends, if it’s young millet, it eats until it (=millet) is finished. When it descends on normal (=fully ripened) millet, it eats and finishes off every leaf, it eats (“gnaws”) the grains, now only the stick (=bare husk of the grain spike) remains. That [focus] is pilgrim locust.

Sa: Does it hatch there, or does it (just) come?

Bo: It goes (along), it comes to a place. Its laying (of eggs). In the place where it has laid eggs, they hatch, its larvae go around in swarms, they go around in swarms, until their flying stage arrives.
 When the (stage of) flying has arrived too, they too go around in swarms.

JH: Gastrimargus grasshopper.

Sa:
The talk (=information) of Gastrimargus .

Bo: Gastrimargus. As for Gastrimargus , as for it, I haven’t seen it go around in large numbers. As for it, if you encounter (=see) it, male and female, now it is multicolored, black and tan (khaki) colors mixed.

Sa: Does it eat millet, or doesn’t it eat (it)?

Bo: Gastrimargus , Gastrimargus —, as for it, in our country it isn’t abundant, but it does eat millet.

Sa: It eats (it).

Bo: Uh-huh. It eats grass, and it eats trees.

Sa: It eats trees.

Bo: It eats trees.

Sa: Do they (=people) devour it?

Bo: They don’t eat Gastrimargus .

JH: Acrida grasshopper.

Bo: Acrida, as for Acrida, it doesn’t eat millet. It now, it’s yellow, and it’s sort of green, it’s off-white. Acrida grasshoppers, them, it is (of) three colors: off-white, green, it’s that, (and) it’s tan-colored (khaki). As for it, (it eats) grass exclusively. As for millet, I haven’t seen it (=grasshopper) eating it.

Sa: How is it?

Bo: Its head is pointed, its legs are long.

Sa: Does it fly around, or does it go (=walk)?

Bo: It flies.

Sa: It flies.

Bo: It too, its wing reaches the tip of its belly (abdomen).

Sa: (It makes) long flights, or short flights?

Bo: It flies short flights. It doesn’t fly (=make) long flights. Just flying and alighting, flying and alighting (i.e. flying a short distance at a time). So it doesn’t fly (=make) long flights.

JH: Kraussaria grasshopper.

Bo: Kraussaria, as for Kraussaria, as for it, whatchamacallit, (it is) red (=brown) and sulphur (=yellow). As for it, it too, its motion is most often jumping (=hopping). Because the winged one, its wings only help it (to hop). In hopping, its wings help. As for it, it doesn’t go flying around like those (other grasshoppers).

Sa: How are its hind legs?

Bo: Its hind legs are rough.
 Its hind legs are short and robust. If it kicks (=pushes off, while being held), blood will come out (=flow) from a person’s hand. If it makes a kick in a person’s hand, blood will come out.

Sa: Its body, is it long or short?

Bo: Its body isn’t long, its body is short.

Sa: Is it fat (=plump)?
Bo: It’s exclusively (=invariably) fat.

Sa: Its motion.

Bo: As for it, it eats millet indeed, a lot. (However,) its millet eating is not very bad (=serious). It eats millet! As for it, it eats millet.

Sa: Its its male bigger, or is its female bigger?

Bo: Its female is bigger.

Sa: Its female is bigger than its male.

Bo: The female is bigger than its male. As for the female, it can carry two males on its back.

Sa: The female can carry two males on its back.

Bo: It can carry two males on its back.

Sa: It holds it (as passenger) and flies around.

Bo: It holds it and it goes hopping around.

Sa: <xxx>

JH: Hieroglyphus grasshopper.

Bo: Hieroglyphus, it now is green. As for it, it doesn’t have long outer wings. As for it, it hops (rather than flies). Its nape (=pronotum), it’s lined. The nape is lined.

Sa: Its habitat.

Bo: Its habitat is in millet, in the fields. (Suppose) you say (= think)—, (maybe) you have come, and say (think) you’ll try to catch it,
 (but) then it moves around, then it moves around (eluding you). Just when you say (think) you’ll try to catch it, then it moves around. Just when you say (= think) you’ll try to catch it, then it moves around, then it hops until it has gone (away).

Sa: Its motion is hopping.

Bo: Correct, its motion is hopping.

Sa: It (=its motion) isn’t flying.

X: Is its male bigger, or its female ?

Bo: Its female is bigger.

Sa: Its female is bigger. Does it eat millet, or doesn’t it eat (it)?

Bo: It too, it eats (“gnaws”) millet.

Sa: It eats millet. Trees now?

Bo: Trees. As for (whether it eats) trees, (or) exclusively grass. As for it (=Hieroglyphus)—. I am unaware of its eating trees.

JH: Oedaleus grasshopper.

Bo: Oedaleus. Oedaleus, its outer wing is long. It’s spotted, and multicolored. Spotted and multicolored. It eats millet. It eats grass. But as for trees, as for that, I am unaware (of it). It eats rags.

Sa. Plastic (bags).

Bo: It eats plastic (bags). It eats sand. As for Oedaleus, it’s like that.

X: So, as for it, does it happen that it gets plump?

Bo: It isn’t plump. As for Oedaleus, as for it, just its damage (to crops) is (most) bad. As for it, it doesn’t get plump.

X: It has (=causes) damage.

Bo: It indeed has (=causes) damage. As for it, it eats sesame, it eats millet, it eats cow-peas, it eats sorghum ...

Sa: Watermelon.

Bo: Watermelon. Watermelons, it damages (them).

Sa: Is the male bigger, (or) the female?

Bo: Its female is bigger.

Sa: Its female is bigger than its male.

Bo: Than its male.

JH: Poekilocerus grasshopper.
 

Bo: Poekilocerus. As for Poekilocerus, it’s only on Calotropis shrub. As for it, it keeps gnawing (=feeding) just on Calotropis. Just on Calotropis, as for it.

Sa: <xxx>

Bo: (It’s) spotted. It’s sulphur (=yellow) and blackish. Its body is spotted (with black), along with reddish (=orange). Poekilocerus is its (=Calotropis’) match (in colors). Its head, furthermore, is pointed.

Sa: It’s pointed. So, as for it, it doesn’t have (=cause) damage (to crops).

Bo: As for it, it doesn’t have (=cause) damage.

Sa: Do they (=people) eat them, or don’t they eat (them)?

Bo: They don’t eat them. But they (=sorcerors) do put them together and roast them with a potion.

JH: Sorceror’s grasshopper.

Bo: Sorceror’s grasshopper. Sorceror’s grasshopper is of no clear color. Sorceror’s grasshopper, there are two kinds. As for (the first) one, it’s big-bellied. Now the (other) one has (conspicuous) outer wings, (and) it’s thin. They furthermore, as for soft (young) sprouts (of millet), they eat them. Well, when it (=millet) gets bigger (and its stem hardens), they (=grasshoppers) aren’t strong enough for millet. They furthermore are like that, but the female, its belly, it’s bloated like the belly of a toad. The male now is small.

Sa: Do they (=people) eat it, (or) don’t they eat (it)?

Bo: They don’t eat it.

Sa: Is its habitat in the fields, or in the bush (uncultivated land)?

Bo: Nope. As for sorceror’s grasshopper, it’s in the fields. Its habitat is just infertile fields (without manure) in (=among) the fields, abandoned infertile fields in (=among) the fields.

Sa: Its habitat is there.

Bo: Its habitat is mostly there.

JH: Acrodideres grasshopper.

Bo: Acrodideres. Acrodideres has no dominant color. It furthermore, it’s strictly among the Guiera shrubs. It furthermore is not found among millet. It doesn’t have (=cause) any damage (to millet).

Sa: It too, they (=people) don’t know any harm from it (=grasshopper).

Bo: It too, they (=people) don’t know any harm from it (=grasshopper).

Sa: Does it have its male and its female?

Bo: It has its male and its female. The female is bigger than the male.

JH: Diabolocatantops grasshopper.

Bo: Diabolocatantops. It too eats millet, it eats sesame, it eats cow-peas, it eats trees also. As for it, its harm is bad. It too is like Oedaleus.

Sa: Is it plump, or isn’t it plump?

Bo: As for it, it gets plump. As for it, it eats all the roselle. It gets plump. When you do the harvest, it (=grasshopper) follows (=seeks) the dry millet, and it goes into granaries. They (=people) eat that one, any person who wants (it) will dry-roast it, it’s very tasty! It is eaten.

Sa: If now it has gone into the granary.

Bo: If now it has gone into the granary, it doesn’t die. It eats that dry millet (in granaries), it remains.

X: One that is inside the granary doesn’t die—

Bo: It eats that dry millet.

X: <xxx>

Bo: It doesn’t drink water.

Sa: <xxx>

JH: Cryptocatantops grasshopper.

Bo: Cryptocatantops. That one has a male and a female. Its female is bigger than  the male. Cryptocatantops furthermore, Cryptocatantops furthermore, it is similar to Diabolocatantops. It is multicolored like Diabolocatantops. Diabolocatantops is more light-colored than Cryptocatantops. It’s (like) that, it has a stripe, where it is pulled (=stretched) like a stripe. That one furthermore gets plump. That one eats sesame, it eats millet, it eats cow-peas too, it eats okra.

Sa: It has (=causes) damage.

Bo: That one has (=causes) damage.

Sa: Insecticide
 for that one, looking for insecticide for that one is normal.

Bo: We want (=need) it, looking for insecticide is normal. They eat it.

Sa: Kraussella grasshopper.

Bo: Kraussella too. It eats (crops). It eats millet. It is lined.
 It furthermore—, it is lined. That one, the female is bigger than the male. It eats millet, it eats sesame, it eats roselle plants, and it eats sorghum. That one is harmful.

Sa: Is flying its action (=mode of locomation), or jumping (=hopping)?

Bo: Flying is its action. Kraussella flies. Now if it has put (=is carrying) eggs, it hops.

Sa: For that one too, looking for insecticide is normal, it is harmful. That too is words (=worth mentioning).

Bo: Then, for that one too, looking for insecticide is normal. It too, it is harmful, it is harmful.

X: <xxx>

JH: Sherifuria grasshopper.

Bo: Sherifuria. That too, they (=people) encounter it in fields. But Sherifuria, it eats cow-peas, but its damage is not much. That Sherifuria might gnaw (=feed on) millet, I haven’t seen (it). But as for that one, the male and the female are equally long. Its outer wing furthermore covers its rear end (=abdomen). 

Sa: That one now, how is its head?

Bo: Its head, it’s a big head, flat (on the side).

Sa: Do they (=people) eat it, or don’t they eat (it)?

Bo: They eat it.

Sa: It doesn’t have (=cause) damage.

Bo: It doesn’t have (=cause) damage.

JH: Cataloipus grasshopper.

Bo: Cataloipus. That one too, it eats gourd plants, it eats cow-peas. As for it, its harmfulness is not very much, among millet. But gourd and cotton plants, those it does eat.

Sa: Its work (=behavior)?

[interruption]

Bo: Cataloipus grasshopper. (As) I was saying, it eats gourd plants. It bites and severs the gourd’s root. Cow-peas, that too, they (=people) encounter it among cow-peas too. It too, it bites and severs it. They encounter it among cotton, it eats the leaves of the cotton plant. That [focus] is what I know about it.
Sa: Millipedes.

Bo: Cataloipus kicks out (with its hind legs) at millipedes. If it (=grasshopper) kicks it, what has oozed out (from) the millipede, it (=grasshopper) drinks it, on a dead millipede, it eats it.

Sa: Is jumping (hopping) its work (=action), or flying?

Bo: Jumping is its work. The wings (merely) help it (along).

Sa: <xxx>

Bo: When it jumps, (it’s) with those wings, (and just) a little. Those wings help it (jump). Other than jumping, as for flying, it can’t fly.

Sa: It can’t (even) do its jumping (=hopping), much less (can it fly). As soon as children see it, they get (=catch) it.

Bo: Mm!

Sa: It doesn’t have (=cause) damage.

Bo: Its damage isn’t very much.

JH: Acorypha grasshopper.

Bo: Acorypha. Acorypha doesn’t have (=cause) damage.

X: < xxx >

Bo: As for Acorypha, it’s of no dominant color. It’s sort of red (=brown) here and there. But as for Acorypha, it only eats grass (i.e. herbs). It doesn’t eat millet, it doesn’t eat cow-peas, and it doesn’t eat sorghum. As for Acorypha, it’s only on the ground, it keeps landing hard (on the ground, after hopping). It (=this segment) is finished.

JH: Heteracris grasshopper.
 

Bo: Heteracris. It’s only on wild-date tree. As for Heteracris, it’s only on wild-date tree. As for it, any time you‑Sg see it, it is stuck up on wild-date tree. It is bitter-tasting, it isn’t eaten. As for it, it’s bitter-tasting.

Sa: It doesn’t eat millet.

X: It doesn’t eat millet.

Bo: It doesn’t eat millet.

Sa: It doesn’t go down into millet.

Bo: Uh-huh. It doesn’t go down into millet.

Sa: <xxx>

Bo: It’s in the bush (=outback). It’s only in the bush.

Sa: Is its male bigger, or is its female bigger?

Bo: Its female is bigger.

Sa: Its female is bigger than its male.

Bo: Its female is bigger than its male.

Sa: Is it black (=dark) or white (=light-colored)?

Bo: Heteracris, they are black (=dark).

Sa: They are black.

Bo: They are black.

Sa: Both its male and its female?

Bo: Both its male and its female are black.

JH: Scintharista grasshopper.

Bo: Scintharista. Scintharista, as for Scintharista, I don’t know it.

Sa: Well, it’s a red (=brown) grasshopper. The very one that is like sorceror’s grasshopper the children call Scintharista (“mountain grasshopper”).

Bo: As for that one, it’s sorceror’s grasshopper. There’s the big sorceror’s grasshopper and the small sorceror’s grasshopper.

Sa: It too, describe how it is.

Bo: Yes. Sorceror’s grasshopper, sorceror’s grasshopper for its part, as for it, the big sorceror’s grasshopper is that Scintharista (“mountain grasshopper”). When it flies, it’s dull-colored, light brown and grey. That one furthermore doesn’t eat millet, you-Sg see it strictly among grass.

Sa: It doesn’t have (=cause) any damage.

Bo: It doesn’t have (=cause) any damage.

X: Its male—, its female is bigger than the male?

Bo: Its female is bigger than the male. Its female is bigger. As for it, it has a watermelon-shaped head. It too is big-headed.

Sa: They (=people) don’t eat (it).

Bo: But they don’t eat (it).

JH: Ornithacris grasshopper.

Bo: As for Ornithacris, as for it, it’s a grasshopper—. As for it, it goes around by twos or singly. As for it, it’s big indeed. Ornithacris is bigger than the tree locust (Anacridium).

Sa: It’s longer than the tree locust?

Bo: It’s longer than the tree locust.

X: They (=people) eat (it).

Bo: They eat (it) also.

Sa: It can get plump ...

Bo: It can get plump.

Sa: ... like a bird.

Bo: Uh-huh. As for that one, it flies too, like a bird, whirr! it goes. When it has gone a long way, it goes down (=lands). As for that one, it can go along flying like a bird, until it has gone a long way.

Sa: Its habitat now.

Bo: Its habitat now. Ah, it too, it’s in the bush (=outback). Uh-huh. <xxx> is in the bush.

Sa: As for it now, does it have a (distinct) female and a male?

Bo: It has a female and a male. The female is bigger than its male also.

Sa: It doesn’t have (=cause) any damage.

Bo: It doesn’t have (=cause) any damage, (at least) among us (=in our area).

Sa: Among us, it doesn’t have (=cause) any damage.

Bo: Among us, it doesn’t have (=cause) any damage.

JH: Sand grasshopper.

Bo: Sand grasshopper. Huh?

Sa: We and the Issa’s
 got together the other day and talked (about it).

Bo: Sand grasshopper, I don’t know it.

Sa: <xxx> sand grasshopper.

Bo: As for sand grasshopper, I don’t know it.

Sa: The Issa’s spoke the other day (of) sand grasshopper.

X: Well, as for me, I have never heard of it.

Bo: As for “sand grasshopper,” as for “sand grasshopper,” unless it’s a worm (i.e. larval stage of grasshopper), as for me, I haven’t seen any such grasshopper.

Sa: Sand grasshopper, it’s a black (=dark) grasshopper, it’s a red (=brown) grasshopper. The one that’s slender-necked and feeble. The one that keeps crawling (walking) on the sand. That is what sand grasshopper is.

Bo: But it (=that) is sorceror’s grasshopper.

Sa: I said that, as for us, we call all (of those species) “sorceror’s grasshopper.” The little one that is red (=brown) and feeble, red (=brown) and feeble, with a more or less pointed rear end (=abdomen) like sorceror’s grasshopper, (they said that) “sand grasshopper” [focus] is what they call it.

X, Sa, Bo: <xxx>

Sa: As for that, it is said that they (=younger generation) have added (i.e. a new word). As for that (other) one, a person cannot call it “sand grasshopper.” But (they said) they call that one “sand grasshopper.”

X: They are wrong.

Sa: Well, they said thus. <xxx>. Then they (e.g. the linguist) have written them.

Bo: As for that, it isn’t sand grasshopper, the sand doesn’t have grasshoppers.

Sa: The sand (has) grasshoppers—

Bo: It’s (called) sorceror’s grasshopper.

Sa: Like all of those (species), just the name of sorceror’s grasshopper, <xxx>

2004-1b.04
Mantis (description)

Bo: Mantis. It doesn’t have (=cause) any damage. As for it, it catches and eats grasshoppers.

Sa: After (=beyond) that, what is it like?

Bo: A mantis, its head is flat and wide. Its feet, it has feet. It has long arms (front legs). Its rear end (=abdomen) is very long. As for it now, in some cases the rear end is not very long. In some (other) cases, the rear end is big, they are flat and wide. Their hand(s), it (=hand) too, it has teeth.

Sa: Its neck.

Bo: Ah! Its nape (top of pronotum) is a little flat here. The neck is long and thin. It has a neck, very long. When it pinches a person, it hurts.

X: Do they (=people) eat it, or don’t they eat (it)?

Bo: There are (some) that have wings and fly, and there are (some) that don’t have wings.

Sa: As for that one, it catches birds.

Bo: The one that has wings and flies, that one is a grasshopper, when it (= mantis) is big, it catches (grasshoppers). It even catches finches. However, it doesn’t have (= cause) damage in millet. Grasshoppers, birds, grubs, those [focus] are what that one, for its part, eats. That one for its part doesn’t have (= cause) damage. They (= people) eat it.

Tabi texts 2004-2a

Tabi Text 2004-2a.01

X: The way Toupéré was established, the way it
 came. Toupéré, at the time when Mali (= Mali Empire) emerged. They came to Tindirma (a town). They left Tindirma. They came to Kayoume. Some say that it was not Kayoume where that they settled, rather (they say) on the mountain.



What they call Kan
, Kan-Go-Gounde, they left from there. They left from there and came to Diono. They left Diono, (they came to) Djime. They left Djime, then they settled in Toula. They left Toula, they came to Gomoudiwa,
 a large group (of people).  Well, now, they settled there for a long time, then they arose, they went westward. 



Well, when they went west, their old man, they called him Manugongo, it happened that he could not walk. He took his people (along), they went up this mountain of Toupéré (= Tabi mountain), they didn’t find anyone there 



When he was there, he (M) met with the Ilo-na
 man. The Ilo-na man (ILM) asked, when had he (M) come onto the mountain? He (M) said that had come what amounted to a week (ago). He (M) asked the Ilo-na person, when had he (ILM) come?  He (ILM) said, he (ILM) had come what amounted to a month (ago).



Well, when they were staying there, the mountain was not good (= safe). The wild animals would take (= attack) people. Mountain wild animals would take their children, (so) they (= people) couldn’t settle here.



The Ilo-na man said, they must settle (there), he would put (= use) something magical, he would implant (it); as soon as he had implanted (it), the mountain animals would no longer trouble them (= people); well, for them [focus]  the Ilo-na man implanted it. They got together and settled.



At that time, only Ilo-na people were at Tabi (village). Tega (village) had not (yet) come. This country, it had not found anyone who could light a fire. Except in Loguro-doli
, they did not see (= get) any fire.



Well, they were there like that (= in that situation). Now, (in) this land, treachery, falling on the head (= attacking), taking away (other’s property). That’s what made them remain on the hill. 



When they settled there, at Sarinyere Mountain, they (= Tabi Mountain people) and it (= Sarinyere), they (could) perceive each other afterwards. Well, the horse (= cavalry), Sankara
 horse, it was coming down. It went around looking at (= watching for) the people.



Well, when the horse (= cavalry) came down (= attacked), they (= horses) would first come out over by the people of Sarinyere Mountain. When it (= cavalry) continued on its way, they (= people of Sarinyere) went up to the mountaintop and held up fire for them (= Dogon on other mountains).



When they saw the fire, the next day, nobody would go down to the plains, because they knew, the horse (= cavalry) was coming. It was the fire [focus] that was their signal, they spoke (communicated) with each other by means of fire.



As soon as they saw the fire, well, nobody would accept (= risk) going out into the wilderness, lest they (= animals) catch their children. Well, they remained like that, until it had been many years.



Manougongo, his children, his family, they [focus] settled first in Toupéré. When they had settled, the Koreyba (a Dogon clan), they were at Tabi (village). They and the people of Tabi had a fight, they chased them (= Koreba) away.



Well, when they (= Koreyba) were going, the people of Toupéré encountered them, and told them to come and settle, to come and settle together with them, (since) they too were able-bodied men (fit for fighting). 



Well, that day (= era) was the era of warfare. A few people (= small village) could not exist. They settled there together. An armed band, whenever it came, they would drive it out.



Sékou Amadou
, his people (= Fulbe warriors) came to Toupéré. There was no water (down below), they would (climb up and) drink at Youmnou.
 They (= Fulbe) told them (= local people) to come down and bring them water. They took out the water that they for their part had, and brought (it) to them.



They (= Fulbe) said, that water was little (= inadequate). They (= Fulbe) said they would let (their) horses drink too. They (= Dogon) for their part said that, as for their water, it was (up) on the mountaintop; their horses—, they themselves did not drink (= have enough to drink), they could not (easily) get water (for themselves), never mind talk of giving (water) to horses. They refused.



Then they (= Fulbe) struck their (= Dogon’s) old(est) man. The one whom they (= Fulbe) had sent, when he struck their old(est) man, they (= Fulbe), they said (= chose), three of their (= Dogon’s) men. They (= Dogon) gathered (together), the men of the mountain (= of Toupéré). The thirty (Fulbe) men, they engaged in a fight with them (= three Dogon).



At that time, there were no rifles. Arrows, knives, stones—that [focus] was their weaponry, with that they (= Dogon) drove them (= Fulbe) away. Well, they (= Fulbe) were running (= fleeing). One of their people (= a Fulbe) fell down. When he had fallen down, he (= a Dogon) picked up a (large) rock, he threw it down on him and killed him. When he (= a Dogon) had thrown (it) on down him and killed him, then those people (= other Fulbe) went and told Sékou. 



Well, Sékou summoned them. What they had done, they proceeded to speak (about) what they had done. Sékou said, the (= thirty Fulbe) people who had come, they did not have (= were not in) the right; if they (= Fulbe) had had the right, the three (Dogon) men would not have overpowered (= vanquished) the thirty (Fulbe) men; but the three men who overpowered thirty men, God must give their bodies courage. Sekou gave them (= Dogon) a blessing. 



They were settled (there) many years. Then after that, in the mountainous region, Allay Mamoudou, Allay Mamoudou Ndoulli (AMN),
 he and they (= Dogon) fought. They decided on (“tied”) a war, they (= Fulbe) came to Toupéré. Tega, Toupéré, and Tabi (villages), all of them (= Dogon villages) came and assembled in Toupéré. Well, then he (= AMN) came bringing his (Fulbe) men.



They caught that war (party). When they caught that war (party), they (= Fulbe) felled (= killed) one Toupéré man and two Tega men. The Toupéré people killed a (large) count of their (= Fulbe) people. They (= Dogon) drove them out. They (= Fulbe) ran (= fled), and came and encountered their leader (= AMN), at the foot (= bottom) of the mountain. 



He (= AMN) said: they whom the mountain people (= Dogon) had driven out were worthless. He (= AMN) told them to go back up (the mountain) again. They said they would not go (back) up; if they were to go up, he (= AMN) must go in front of them, and they would follow. He refused. They drove them out. When they drove them out, they were (= remained) there. At that time, the whites had not (yet) come.



When the white (= French) came, the white asked them (= Dogon) for taxes. (The Dogon said:) they did not know (about) money. Then the white showed them metal coins,
 saying that [focus] was taxes. (Dogon:) that (= cash) was not easily obtained; you-Sg would work for a month, you wouldn’t get behind (= save more than) one riyal.



 Well, now, the white said, in that case, they must pay the tax with (woven cotton) cloths. They agreed. They were paying the tax (like that), to the white. Eventually, at the end, they brought the cloths to the white, for (= as) taxes.



The white said, today, the cloths have gone out (= are no longer accepted). He showed money to them, which he said that he has put (= introduced); that is what they must come and pay; those cloth(s) that they had brought he (hereby) left with them. 



At that point the chief said, this cloth that he (= white) left, he (= white) should accept (it) from him (= chief), because of (= for) next year’s tax. The white said, all right, his (= chief’s) talk (= proposal) was good, he (= white) must take it (= cloth) with him and go. In that way they paid the tax, until a long time had passed.



Now (cash) money came in. The good times (= peace and welfare) occurred in the land. Nobody was afraid, (nobody) feared that anyone (else) would catch (= attack) him. The whites brought that. That is what put (= brought) good times to the land. When the whites had not come (= before the whites came), there were no good times in the land. Well, when the good times came in (= began), since then it (= good times) has gone forward. 



Well, after that, (there was) that battle of Tabi (Mountain). As for it, the people of Tabi (Mountain), the devil went into them. They fought against the whites. Because at the time when they were fighting against the whites, their people, the (Dogon) soldiers had gone (to the French colonial army) and had come back. Their children were in school.



There were some others, (still) in the millitary, nevertheless,
 they informed on each other. The white said (= intended) that he (= white) would make war on Tabi, (and) that he would (first) go and look. He said (= decided) that he (= white army) would (= could) not go up (to the summit). Well, that was the first battle of (= between) them (= Dogon) and the white. 



When they decided on (“tied”) a war, the white arrived and sat (= stayed),
 in the zone of Tabi Mountain, down below (on the plains). For a count (= number) of months they (= whites) negotiated (= offered peace to) with them (= Dogon); they (= Dogon) refused. The white called the chiefs of the land; he told them to negotiate (with the holdouts); they (= holdouts) refused. He assembled the religious leaders to negotiate with them (= holdouts); they (= holdouts) refused. The (other) mountain people negotiated with them (= holdouts); they (= holdouts) refused. (This continued), until the day when the white was about to go up Tabi Mountain.



He (= white) said (= decided), well, he (= white) would go up Tabi Mountain today (= that same day). They came and brought cannons. They (= Dogon) were not familiar with cannons, they were not familiar with hearing its sound. The white(s) shot at them with the cannon and frightened them until they were weary. They (= Dogon) knew then (= realized) that the whites were stronger than they were.



But all the people gathered, and when they had negotiated until they were weary (= for a long time), (they knew) because of that, they were going to die now. 



Well, when the white (army) went up, the white killed them to the point that it (= village) was destroyed. It happened that the destruction of it was great. Then they (= French) went up and raised their flag. Now the white ceased shooting at them.



When the white went up (to the top), he found that sixteen men, that (number) had died; sixteen (other) men, they were the people who had been wounded. Among the whites, it (= casualty total) did not get beyond three persons. 



Well, now, that fight of Tabi (village), their trouble arrived at (= affected) Toupéré and Tega. At that point, they (= whites) rounded up the people of Tabi (village), and sent them off to the land of Hombori. They left them there, for (= at) the place (= village) that they call Koy-Koyra.



Then they came and made them return, and they rounded up (the people of) Toupéré and Tega. They delivered (the people of) Tega east of Hombori, Tandara (village) they call it. They delivered (the people of) Toupéré to the northwest of Hombori, Kourimi (village) they call it. They stayed there for twenty-seven years. Twenty-seven years they stayed there. Now they wanted (to return to) their place (= Tabi area). 



Now, they spoke: now, their imprisonment had ended; they must get the official document. They got it and came back, to the (= their) place. From the day when they came back to the place until today, (it has been) fifty-seven years, that’s what we are at as of today (= now).

Tabi Text 2004-2a.02

X: Well, we came (from Hombori) to Tabi. The people of Tega went back. They settled there at Douni.
 The people of Tabi, some of them settled there at Goylel.
 Others, (at) Dourgama,
 they are (still) there even today, but we and they are one (= the same people). 

Tabi Text 2004-2a.03

X: They settled here. Famine.
 They didn’t do farming down below (= on the plains), (only) on (the summit of) the mountain did they farm. They did not get any millet. A famine, a famine was killing them, until Kitanga year.
 Kitanga year came. (The people of) Toupéré died to the point of being devastated, to the point of being devastated.



The small remnant of people who remained (there), how they stayed alive: (leaves of) luwo,
 (nests of) army ants,
 baobab fruits, they knocked the seeds (of baobab fruits, with a stone), with (all) that they got food.



Well, the way they had been able to live (on crisis foods), eventually the people of Tabi said none other than thus: may God let you-Sg spend the night(s) at Toupéré. At Toupéré, when people were (= had been) absent, God brought it about that afterwards it (= population) increased.



There was famine, we heard, (in) Yoro-Ali year,  Kitanga year, (and) Mbouri year. (In) all those, a famine happened. Nothing made (= caused) that, (other than that)
 the people did not know the land. The people did not go together down below (to farm in the plains). They made long expeditions (to buy millet). The men had to come together, and whatever one got, that is what they carried (on the head) and brought.



What (little) we carried on our heads and brought, one person would not live on it, never mind a household. In that way, they continued for a long time with the (occasional) famines, until it changed (= got better) for them. (Now) they became numerous, now the difficulty (= hardship) had gone away from them.
 That is what they (= elders) said (to us).



Well, as for me, what I know in my head (= from my own experience): when we came down here,
 we farmed. (One year) the rainy season did not turn out well. We came with (= endured) a famine. Now, because the land is cool (= peaceful), you-Sg can go anywhere to seek (work).



They (= we) had gotten donkeys. With them (= donkeys) they would load up on an expedition (to buy millet) and come (back). There were (livestock) animals. They would sell them (= animals), and (with the proceeds) go on expeditions (to buy millet). If you-Sg go on an expedition, wherever you go, you would get millet.



Well, in the second (famine) year, we grew millet. It (= rainy season) didn’t turn out well at all. Then, again, we spent the growing season (in famine). When we had spent the growing season in famine, the (following) third year, we call it the year of the big rainy season. Then the millet ripened to the point that it went beyond (normal) bounds. The whole land got (millet). The hunger went away from behind (= around) us there.



After that, sometimes, food (= subsistence) is (= has been) slightly difficult. At (other) times, it is (= has been) abundant. The mountainous region is a dry place. (Years of) ripe millet do not follow each other (= are not consecutive). If you-Sg have gotten (millet) this year, if it’s a lot, (then) as for next year, it may happen that it’s just a little (millet) that you-Sg will get.



Well, in that way, some years, they wouldn’t get any at all. Perhaps here in this place, at the bottom of the mountain, even the Eragrostis grass
 might not have sprouted. But at Dungo,
 they got a little supper.
 All that happened before me (= before my time). 



Beyond that, as for a nasty famine that kills people, ever since my eyes opened, I haven’t seen a famine that killed people. What has remained, it causes fatigue (= hardship). But that a hunger kill people, as for us, in our time, it hasn’t happened. 

Tabi Text 2004-2a.04

X: When we settled in Tabi Mountain, we didn’t have water. There wasn’t any water. On the mountain, the digging (excavation) fo the pond on the mountain, (people of) Toupéré would drink at Logouro (pond). (People of) Tega would drink at Titage.
 (People of) Tabi (village), on the mountaintop, as for them, they have water, it (= pond) is called Youmno. It is far from the ones of Toupéré and Tega.



Drawing water at Youmno, when the hot season has come, the ponds are finished (= dry up) since (= after) four months of the year (= after the rainy season). (After that) we draw water at Youmno, until the (next) rainy season comes. When the rainy season has come, now we will cease drawing water at Youmno.



Our elders, in that (= using that practice) is how we found them. We too, that’s how we work. We have found that that it is very tiring (= hard work). 



We say we will try (“look at”) a solution. Down below (= on the plains), in that barren flat place (called) Bariya, we have tried excavating a hole. In the belly (= middle) of Bariya we excavated first. We have found that it keeps water.
 Well, it keeps water, (but) the place is too confined.



Then we went out beyond the pond(s). We tried to excavate in the barren flat place. We found that it keeps water. Well, we entered (= engaged) in excavating it thoroughly. We are excavating. Previously the water finished (= dried up) in four months of the year, (but) now the water finishes in six months of the year.



When the water finishes in the six months of the year, sometimes, Bebi, the wells of the Fulbé are there, we go there to ask (for wome water) to drink. If we don’t get (any) there, we have been known to (go and) get water as far away as Boni. We have (at times) been known to do all those things.



Well, since we have been excavating, we have been excavating until now it has become wide, to the point that if the rain falls and it fills up, we drink water until another (= the next) rainy season comes back.



All of that emerged (= came) from hard work. Even nowadays, we have (still) not ceased excavating. Then when the rain falls abundantly, thinking of (= worrying about) water now doesn’t seize (= afflict) (us).



Well, about (“on”) that, a project has come here, (to make) a pump
 for us. They cranked out and put a pump for us. If the artificial ponds are finished (= dried up), we assemble at the pump. That is how we drink.



(As for) the water, furthermore, it definitely isn’t good water drinking (= getting enough water to drink), because it’s (just) one single pump.
 It isn’t enough for the whole village. Some people will go and get two buckets full (of water). Others will get one single bucket full.



But before that (= before the ponds dry up), they have spent the night hungry (= thirsty) at night, nor have they been hungry (= thirsty) during the daytime. Praise to Allah, Lord of the Worlds, thanks to God, that too, it is gotten.
Tabi Text 2004-2a.05

X: Between (people of) Sarinyere (Mountain)
 and us, a (relationship through) marriage
 exists, because our grandmothers (= ancestresses) went to Sarinyere. Having gone to Sarinyere, praise Allah, they multiplied around there. When they had multiplied, then (there was) kinship.
 The mountain people (= Dogon) say (= call it) kinship. (As for) our kinship, there is nobody at Tabi Mountain whose kin at Sarinyere do not exist.



(People of) Tabi Mountain left and went to Sarinyere, and (people of) Sarinyere left and came here. All (of us) are one kin group (through marriage). Even today, the women of Sarinyere, we take them (as wives). They (= men of Sarinyere) take our children (= daughters, as wives). Between Sarinyere and us, even now there is a (relationship through) marriage.



There is a (relationship through) marriage between Sarinyere and us, and there is a (relationship through) marriage between Piringa
 and us. But between those other villages and us, a (relationship through) marriage is not common. The old people (= male ancestors) didn’t do it (= marry into the other villages). We ourselves (“on our head”), likewise, we haven’t done it up to now.



Those who remain (= are left), a man who has not gotten (= a wife, in this way), occasionally (“one by one”) he takes (a wife). If it isn’t (those), Sarinyere, Tabi Mountain, (and) Piringa, it’s we [focus] who take (= marry) each other thoroughly (= regularly). Everywhere (= in all those villages), each person, his people (= kin) are there. Each person, his people are there, everywhere. 

Tabi Text 2004-2a.06

X: Millet-farming, that is our work. The whole essence (“head”) of our our work is millet-farming. Millet-farming also. Millet, sorghum, roselle, cow-peas, and sesame, (and also) peanuts, all (those) we farm.



(In) the hot season we—, we do the sowing (= planting). As soon as seven months (= the seventh month) of the year has begun, we plant the seeds in the dry soil, (and wait) until the rainy season comes. (As for) the seeds, we slash the earth with the pick-hoe and sow (the seeds).



Dry-sowing. Some other people, nowadays, they dig holes in the barren flat land, they put (in it) some manure, and sow (the seeds). A person who cannot do that, he puts some manure in his field (and) he sow (the seeds).



When the rain falls, now we sow (the seeds) (in) wet earth. Men, women, and children all do the sowing together. The pick-hoe slashers, they slash (the soil) with the pick-hoe (to turn it over). The seed sowers, they hold the millet spike, they continuously remove (some seeds), they put (= drop) (the seeds) in the opening (“mouth) of that hole and then bury (them) (= tamp the earth down with their feet).



When we have planted and it (= millet) has sprouted, now, (we) having gone to the blacksmiths’ place, they forge a daba (hoe). Having forged the daba (blade), and having inserted it into the wooden handle, now everyone does farm work
 in his field, by hand. By hand he keeps doing farm work until a long time has passed.



Now, they have come and gotten plows.
 Owners of donkeys tie them (to the plow), they rip up (= plow) the planted area, then they fix up (the millet seedlings) by hand. Owners of camels rip up (= plow) the planted area, they farm (= remove weeds) and fix up (the millet seedlings) by hand.



Some (other) people, if there is a place where the grass (= weeds) have grown (“been made”), they do not sow (by slashing with a pick-hoe). Having worked the earth (= turned it over with the daba), he tamps down (the soil and the seeds, with his foot). When the tamped-in seeds have sprouted, if grass (= weeds) grow (“are made”) and come back again, they do the farm work that we call sawra (second round of weeding etc.) again.



When they have done farm work on it again, well, (in) the rainy season, when the millet has sprouted (= grown), they have finished the farm work (weeding etc.), and the millet has begun to bear (grains), (then) sometimes beetles appear (“are made”) in the field, called boruborude. It damages the field(s), but we catch them (= beetles), we put smoke (around them), until they leave our fields.



(When) the millet ripens, now we first take out (= harvest) the early millet.
 We take out the early millet, and we keep eating the early millet, until the (regular) millet (grain) has ripened and has dried (= hardened).



When the millet has dried, now the month of harvesting will begin. Now they will do the harvesting. (While) harvesting, a harvesting knife, each person has his harvesting knife. The women have goatskin grain sacks, the men (have) baskets. We will cut off (= harvest) the millet (spikes).



We cut (millet spikes) off, we put them together in small piles, we gather up the small piles, we place them (vertically) in baskets, they go and put them together at the place for the large harvest heap. Having put that millet into baskets, when (= each time) you-Sg have filled nine basketfuls, we take out (= reserve) the tenth one as charity, until all the millet that you-Sg have gotten is finished.



If it’s sorghum, you-Sg do that (same) way. Cow-peas, that we don’t get very much of it, because we don’t grow much of it. Roselle, we don’t get much of that either, they (only) grow a little of it.



After the millet grain spikes were harvested, they were gathered together in the large heaping area. Now, (we) gather them, store them inside a granary, sort them (with) the lower-quality millet (spikes) separated from the higher-quality millet (spikes), and we take out (from the granary) the lower-quality millet first.



We keep taking it out, (until) it has finished. Now we go into (= start eating) the higher-quality millet. We keep eating that, until the (next) rainy season comes.



(In) a year when we have gotten it (= had a good harvest), praise God, we will eat (from the previous harvest) until the new millet comes out. If it (= millet) has not finished (= run out), there is no hardship. Because now, this (= any given) year, praise God, nobody is hungry.



That is what we work (= do) in millet farming. When we have farmed it, when the millet farming is finished, (and) the work of (= in) the field is finished, the young people go looking for (seasonal) work. Some (young) people go to (places) inside Mali, others go to Côte d’Ivoire.



When they have gone (there), some of them come back, before we have reached the farming (season).
 Others spend (even) the rainy season out of town.
 When they have gone away, the good young people, (when) they bring something (back), they bring bicycles, (or) they bring plows, (or) they bring push-carts.



Or money, money is what some (other) people bring. When (they) bring that money, and they give it to the oldest man of the household, well, the whole household works with that (money).  This—, this way [focus] is how the work of growing millet is done.



The millet, if they have gotten it, we definitely do not waste it. We do not waste (it), because we are poor. If a poor person wastes millet, it will not turn out well for him. When someone has gotten lots (of millet), he sells the millet, he buys a goat, for raising; (or) they buy a donkey, for raising.



Someone who has gotten a lot, he buys a male calf, and places it among (= entrust it to) the Fulbe. When it grows up, he will sell it, and he will buy some small livestock (sheep & goats). We do all that (= all those things).

Tabi Text 2004-2a.07

X: Native medicine,
 we have that too. Black people’s medicines, (and) medicines of (= against) evil spirits (djinns). If we speak of evil spirits, medicine of (= against) evil spirits is what we dig up. (Roots of) dewo tree, and red senga tree
. We put them (= roots) together, we chop them up, we soak them (in calabashes), they wash the person who is possessed by the genie
. 



Yes, likewise, for genital disease,
 whether (it’s) a man or a woman, if there is anyone whom genital disease has afflicted, we dig up (roots of) orobari tree, sasariya tree, araosondorokori vine, bosuwa tree on a termitary, and luwosinung shrub on a termitary.
 Evil spirits—. As for the (medicines for) genital disease, they are innumerable.
 We chop those up and combine them, we cook (it) with some meat, and make a porridge, (and) they drink it. Maybe, the (sick) fellow, he will get his health (back). 



Hey, likewise, for head ailments,
 that too, we drink a medicine. What we drink for a head ailment is “elephant-shoes” (a plant).
 (Whether it’s) an old person or a child, we cook it, he drinks that.



Yes, again (= also), for intestinal ailments,
 what we drink (is), we drink (medicine from) sorey tree,
 its leaves. Some people drink (medicine from) its bottom (= roots). But as for its bottom, it betrays (= disappoints). Because of that, drinking (medicine from) its bottom is not common.



Furthermore, to make the stomach run,
 (for) that too we drink a medicine, for making the stomach run. Some people puncture diw bush,
 they combine it (= its latex) together with cow-pea flour, and then they let it dry, they grind it (with stones), they make a little weak (= diluted) porridge, they drink a little with the diw.



Some (other) people break off (branches of) balbalewa bush,
 they cook it, they strain its liquid (filtering out impurities), and drink it. As for that, it does not make the stomach run very much, but for some people it makes the stomach run.



Well, (if) the stomach has run (= diarrhoea), medicine for diarrhoea, so that we take down (= reduce) the diarrhoea, for that too we eat— (or rather) we drink a medicine. That medicine, as for it, (for) each person, (there is) his (favorite) medicine: the bottom (= roots) of guy tree, the base of jujube tree, mountain fig tree, the bark of tagato tree, the bark of waru tree
.



We gather them together, cook them, and they drink them for diarrhoea. (In) some (cases of) diarrhoea, it runs until it makes blood in the excrement. When it has made blood in the excrement, now, putting (= using) all those other medicines, we drink them. That is (the treatment) for diarrhoea.



Furthermore, now, the medicines that we have other (than those) now, their count (= number) has no end. As for native medicines, only (the ones) that you-Sg know, they have no limit. They don’t end (= they go on and on).



For head ailment (= fever and colds), (for) it too, we have no other medicine, for head ailment, unless it’s (= other than) sneezing. As for sneezing medicine now, (it’s) leaves of caïlcédrat tree.
 We crush them (= leaves) and sniff them (like snuff). The fellow (= sick person), his sneezing, it (= medicine) makes the head ailment better.



The bottom (= roots) of funafuna bush,
 that too we crush, we sniff it. You-Sg are sneezing, until it (= medicine) makes the head ailment better. These (medicines) belong to head ailment.



Furthermore, medicine for stiffness.
 We have medicine for stiffness too. We call it medicine for stiffness. The trailing vines
 spread out (on the ground) and they lay down fruits (“eggs”). We dig up its fruits, we set them out (in the sun) to dry, we crush it, we boil it (like porridge) (in) a an earthenware water-jar shard, together with crushed baobab leaves.



And then (to) the foot or neck, (or) to the (= whatever) place the swelling is in, we boil it (like porridge), (when) it is moderately hot (= warm), we apply it there (to the stiff body part). When we have applied it until it has dried, it (= medicine) treats stiffness. That—, that is our medicine for stiffness.


Wounds (cuts), for wounds, we do not know any other medicine. But we wash it (= wound), we apply a medication (= salve), the bottom (= roots) of “fire-mother.”
 We crush it (with stones), we put (it) on it (= wound), we tie (it on). If there is aloe plant,
 we open up its leaf,
 and when when we have washed and cleaned the wound well, we put it (= leaf) on it (= wound) and we tie (it on).



If we have gotten a wound that doesn’t heal, (it’s) red metal, we pound it until it becomes lightweight (= flexible). Ant then, that (metal), when we have washed and cleaned it (= wound) well, we tie it as a covering (= bandage) on it. That too makes it better.



Furthermore, likewise, even the medication that—, a wound that does not heal, if they have failed to cure it over a long time,
 some people, this cow horn or goat horn that sticks way out of the ground, we take it, we burn it (into) a black medication, they put in on top of the wound. It heals. For stomach ailments, it’s the same medication for genital disease, we drink it.



And likewise, ailments of the lower back. “Locking up” (diseases), as for them now, we do (medical) bleeding.
 (For) a bleeding now, we cut off a small piece of cowhorn (with a small hatchet),
 we make a hole (in the horn), and then at that time, we implant (the point of the horn) in the spot that hurts, and then we will suck out (some blood).



When we have drawn it out, the horn— we close up the hole (in the horn), it (= blood) will stay inside the horn. It stays in it until a long time (e.g. 10 minutes) has passed. We reopen it (= hole in horn) and remove (the blood), and we—. We will remove (the blood) (from) the horn. 



And then we take a razor blade and we cut it where—, we cut (make incisions in) the head, (in) the middle. We keep making cuts. We will put it (= horn) (in the cuts) and draw out (blood) again. When we have drawn (it) out, (as for) the horn, the blood will go into its head (= thick part).



The blood goes into it until it (= horn) is chock full. Dark black blood comes out. Two or three times, the blood comes out like this, we pour it. Eventually we implant it there, (and) we pour it (= blood) out. When we have done thus, if that is kidney (= blood) disease, it goes away. That [focus] is what we do for blood disease.



Furthermore, nausea also. For nausea also, we drink a medication. Because vomiting, for vomiting, there is a medication that they drink. But, (as for) what I know, bibi bush,
 we cook bibi and drink it for vomiting. Well, that is what I know, (that is) what we drink for vomiting.

Tabi Text 2004-2a.08

X: At that time, if an old man or an old woman died, they would have a ceremony (with tomtoms). (For) the ceremony, moreover, all (the people of) Tabi Mountain would assemble, and (as for) a fresh-corpse ceremony, (they) would come to perform (it).



Tomtom-beaters would beat (tomtoms), gani
 dancers would dance. Men and women, everybody would dance. And then, likewise, the belly-wrappers would wrap (“tie”) their bellies (with cloths).
 They would stay up at night singing songs.



(As for) the dead person too, when they were going to take it (= corpse), if a death had occurred, they would speak (= announce it) with rifles. They would shoot rifles, and then they would beat tomtoms.



Whenever they beat the tomtoms, if it (= corpse) was a man, they would beat (the rhythm for) the gani (men’s dance). Then if (even) a person who was far away heard it, (he would know from the tomtom rhythm that) it a man was dead.



If it was a woman, (it would be the rhythm for) the woman’s dance. Then likewise they would know that a woman was dead. They would assemble, perform the (funeral) ceremony, and disperse.



They would disperse, and (when) a rainy season had begun (the following year), again, they would recommence (the funeral rites). At that point, even the mountain (= Dogon) people who were far away (e.g. from Sarinyere) would come. (For) two nights, they stay up at night celebrating. Then the celebration goes away (= is finished) and breaks up. That is the ceremony for a death.



Now, after that, (we’ll discuss) marriage. They do the marriage ceremony. As for the marriage ceremony, we did not find (= inherit) it, but it was made (= instituted) in front of us, because the people of Toro-polo (near Boni),
 as for them, it was with tomtoms [focus] that they would get married.



Well, (as for) us now, as for us, we would leave it in the hands of women, as for the marriage (ceremony). When they did the marriage (ceremony) all night (until morning), if there were many visitors, the young people would make a ceremony (song and dance). They would assemble, and when they had spent the day dancing, in the (late) afternoon each person would go (back) to his village.



As for us, we did not find (= inherit from our elders) the marriage ceremony. But  (rather) it was made (= initiated) on our heads (= during our lifetime).



(The customs of) the people of Toro-polo, as for them, since they came out, as for them, their marriage ceremony is standing (= is still performed). It’s with tomtoms [focus] that they take (= wed) a woman. It’s with tomtoms [focus] that they celebrate, they perform their marriage (ceremony) over two or even three days.



As for us (at Tabi Mountain), (it was) just one single night, the marriage (ceremony). When we had spent the night doing the marriage, we would disperse. (If) the young people did the celebration, then they would spend the day doing the ceremony, in the afternoon they would disperse. The marriage ceremony, that too, they would do that.

Tabi Text 2004-2b.1

X: He (= the linguist) said (= asked about) pounding, (about) the way they pound. Millet grain spikes (ears), the way they use (“take”) their millet grain spikes and work, so that they transform it into flour, they transform it into millet cakes, they make a (grain) meal, (and) then cook sauce, until it comes and reaches (the stage of) millet cakes, (when) it comes out, that [focus] is what he is asking her about.

Y
: < … >
X: < … >

Y: (I should speak) just like this? Well, well, the millet grain spikes, when the men have taken them out (from the granaries), we go and pound them (to dislodge the grains),
 then when we have come (back home), we measure it (=grain), we distribute it, and we grind it.



(And) when we have ground it, the woman who cooks the millet-cakes
 sets the pot (on the fire) there, she cooks those millet cakes. (And) when she has cooked the millet cakes, she serves (= ladles) them (from the pot into the bowls), distributes each person’s share, cooks the sauce (separately), pours the sauce (over the millet cakes), and each person takes (some) at the doorway, delivers his portion, everyone delivers his (own) portion (to his own home).



And now each person eats (the meal). (As for) millet grain spikes indeed, we will pound (the grain spikes), and grind (the grains). When we come, we will measure (the grain), we will distribute it, we will will grind it. The woman who cooks the millet-cakes will cooks it now by herself. And then now, she cooks it and distributes it. And now (there is) the distribution of (= to) all the people. She will cook the sauce and everyone will eat.

Tabi Text 2004-2b.02

X: Crisis food.
 Crisis foods now, how (= what) they do. (He says) he is asking you-Sg about that now. (For example) (as) crisis food, they strip off leaves.
Y: Boscia.

X: They pick (fruits of) Boscia.

Y: And now Boscia—, I pick and soak Boscia (fruits), and I cook them. I strip off (leaves of) luwo tree(s) too, and cook them, and mix them (luwo leaves and Boscia fruits) together, they eat like that.

Z
: If there is no millet, (if) there are no (grain-based) meals, (it’s) crisis food. We strip off (leaves of) luwo trees,
 (and) we pick (fruits of) Boscia. When they have picked Boscia (fruits), we will grind them coarsely (to remove the skins), we will leach them (by soaking in water for one or more days), we will cook them, and we will put (=add) liquid potash.



They put in liquid potash and they cook it. And then (they) strain it (in a filtering basket), and at that time (they) cook it, then (they) divide it (into shares) and we eat.



(Leaves of) luwo trees, we strip them off. When we have stripped them off, we pick out (= gather) the twigs, we put them in the pot, we cook them. And then, at that time, we divide it up. We gather—, we make balls, we put in millet-flour balls, we divide it up, we get together and eat (it).



Yes, another one, porridge. If (there’s just) a small amount of millet (grain), we make porridge, we divide it up, we get together and eat it. It’s a crisis food.
 If we have not gotten any millet, we put that (in the pots), and then we eat it.



Did you-Sg hear? You-Sg will hear. If you-Sg haven’t stopped asking (= have further questions), you-Sg will hear.

Tabi Text 2004-2b.03

X: Now, potash. Dark potash. The way you-Pl make it. The way you-Pl put it in (grain) food. Where you-Pl begin (making) it, what you-Pl make. By doing what (= how) you-Pl put it in food. Now (he says) he is asking that.
Y: As for dark potash, we rake it up (after burning it in the fields), then when we add a pinch it (to millet cakes). All right. When the (millet) stems (in the field after harvesting) have dried, we burn our potash.
 Now when we have burned it, now (we use) a filtering pot,
 we take out some broken-up millet grain spikes (from pounding in mortars), we put some broken-up millet grain spike is the holes of the filtering pot,
 and we put some dark potach (in it). We soak the dark potash (in water), we let it (= liquid) go down (through the holes of the filter). When we have gotten some porridge, then we add a little of it (=liquid potash) (in it).

Tabi Text 2004-2b.04

X: (He says) he is asking you-Pl. Water, the work of drawing (water). When you-Pl go to the artificial ponds, with what [focus] do you-Pl go to draw water? The way one draws (water). That is what he is asking you-Pl about now.



Suppose (for example) that one is going away to Yogodogi in the morning. One goes (there) bringing the rubber waterbag, one pulls it, one puts it (=water) into the bucket. One pulls—, one brings it, one comes home (with it). That is what he is asking you-Sg about.
Z: Yogodogi, we go to the pond(s) in the morning. When we go to draw water, we go bringing a rubber waterbag. When we—, when we have gone bringing (it), we put the rubber waterbag in the water at Yogodogi. When the water has gone into it (=waterbag), we put it (=water) into a bucket. When we have put it in the bucket, we take it and carry it (on our heads), we come (home). We go to our home, we put (the water) in an earthenware water jar. We come and drink. It’s with that that we come and make (=cook) meals.

X: There is nothing else.

Tabi Text 2004-2b.05

X: (He says), is there something that one makes by hand work, that one sells and gets money (thereby)? That is what he (asks) you-Sg—, (he asks) that you-Sg speak to him.
Y: Uh-huh. Whether we do hand-work and get (something)? We weave straw baskets
, we earn money. We (cut off) strips of branches—, we pull off grass (stems), and we remove (=cut off) strips of branches, and we come and weave baskets
, we get some money. We make macari
. We buy roselle (fruits), we make macari, and we sell the macari.



Furthermore, we pick jujube (fruits). We make (dry) jujube balls. The jujube fruits are to one side, the (jujube) balls are to the other side (=different). We go and sell (them), we get some money. We get (fruits of) burusode tree
. When we have stripped them off (the branches), we sell (them), we get some money. Even black luwo (tree), we strip off (its leaves), we mix it (with a little millet grain). We get some money.

Tabi Text 2004-2b.06

X: Now, it will go down. Now the women, the way they weave (palm-frond) fans. The way they buy doum-palm fronds (=leaves), they sit, they weave fans, and how they sell the fans. (He says) he is asking you-Sg about that, you yourself.
Z: Fans. We don’t have doum-palm fronds. We (buy) fans—, (or rather) we buy doum-palm fronds. When we have bought the doum-palm fronds, we sit.

Y: Ten riyals (=50 francs CFA).

Z: We buy doum-palm fronds for ten riyals.

Y: Yes, (and) its palm-frond nerves
.

Z: We buy some nerves. And after that, we sit and we weave them
. When we have woven them, we sell them. Its price, with (=for) that—

Y: Fifty riyals (250 francs CFA).

Z: For fifty riyals we sell a fan.

Tabi Text 2004-2b.07

X: Now (he says) he is asking you-Sg, if you-Sg have gotten a girl (=daughter), now, when you-Sg have given (=promised) her to a man. Yes, the way one works (=what one does), the way (=what) one does, until one takes, until her marriage. What you-Sg get (=receive), what you-Sg take out (=pay), what they give you-Sg, (and) what you-Sg take out.
Y: Well.

X: (He says) that is what he is asking now. Until they marry her (to a man). The gear (=things) of the marriage negotations, what they pick up and take out (=to pay), (he says) that is what he is asking you about.

Y. Well, all right. If they have married her, if they have proposed (=asked for the marriage), if they have asked. Calabashes, tankards, that is what they bring. They bring (it), at first. Furthermore, gifts, salt, they bring it. Furthermore, while they have not (=before they have) married, when they arrive at (the time) to marry, meat, the marriage meat, they give the marriage meat. Well, when they are going to get married, the marriage millet-bundle, they tie up (and give) the marriage millet-bundle, they give the marriage meat, they give the proposition calabash, they give the gift, the men will give all that. You-Sg too, you the mother, that which, you-Sg too. You-Sg too, your mother, there is nothing now that you-Sg take out. At this time, they make millet cakes (tô), the millet cakes of (=for) the millet. Well, now they have ceased (doing that). Now, the mother, what she marries her child (=daughter) (with), she takes out her bracelets, she takes out her fabric, she takes out her shoes. Furthermore. Did I say (=mention) fabric?

Z: She takes out a boubou.

Y: She takes out a boubou (outer garment), she takes out a head shawl, she takes out a wide-shouldered boubou

Z: Rings.

Y: She takes out rings. She takes out gold (jewelry). She takes out necklace chains with rings (on them). Uh-huh. What more is left (to mention)?

Z: When (the day of) the marriage has come, —

Y: The marriage—. Well, when  (the day of) the transfer of the bride (to her husband’s house) has come, at that point, calabashes, forty-four calabashes, ten wooden eating bowls, eight fans, six (drinking) tankards, six ladles. 

Tabi Text 2004-2b.08

X: He says, what he is asking you about now, the women, when the women get together in a large group, they take (=hold) marriages, they celebrate holy days. The day before, their hairdoes, their finery (jewels etc.), the way they (used to) do. (He says) that is what he is asking you-Sg about now. He is asking.
Y: The marriage comes. Yesterday—the day (that()—a holy day has come. Here—, we wash the clothes. Our head (=hair) is braided. They attach head rings (to the hair). They put on necklaces. They put on (finger) rings. They put on arm rings (above the elbows). They put on gold. If guests are coming, we (do) everything, we braid our heads (=hair), we wash the clothes ahead of time, we tie (=wear) our fine clothing, and we go. We get together, and after that we celebrate (with song and dance). All that we do. Until (=even) nowadays. 

Tabi Text 2004-2b.09

X: Now, (he says) he is asking you-Sg: children get sick, a sickness catches(=afflicts) them. When they get sick, how (=what) you-Pl used to do, what you-Pl would treat them with. That is what he is asking you-Sg about now. From what they used to do yesterday (=in the past), all the way to what you-Pl do nowadays, for treating (sick) children. That is what one is asking you-Sg about.
Y: Yesterday (=in the past), we didn’t know (about) white people’s medical treatment. Yesterday, (it was) breaking off (plant) medicines. Whatchamacallit, Calotropis shrub, Solanum bush. Furthermore, broad-leafed fig tree. That other one.

X: What they have a child drink.

Y: Yes, yes, what they have a child drink.

X: Guiera shrub.

Y: There is Guiera shrub. With that—

X: Cadaba bush.

Y: That’s it, Cadaba bush. With that they have a child drink. Well, Solanum bush, that too, when a child gets sick, then they treat (him) with that. Well now, if children have gotten sick, (if) there is some, we put (=use) medicaments. We have (them) drink pills. We have them drink medicines. Black (=African) people, and the white people, get together. Now we treat (them), we jab (=give injections to) (them). There is nothing that we don’t do now. Well, the work of the mountain, that too we work. We soak the medicines (=medicinal herbs). We bathe (them, in it). We have (them) drink (it).

Tabi Text 2004-2b.10

X: (He says) now he is asking: Fulbe women bring milk here (to the village). They come to sell milk. Milk, how, with what (=at what price) you-Pl buy (it), how you-Pl measure (it). You-Sg give them gear (containers).
Y: The Fulbe bring milk. When they have brought it, we take (it) out its grain
. We measure the milk of/and the grain with ladles. When we are measuring that milk, we put (out) the price of the milk first. 

...

� Lit. “remainder of goats.”


� lit. “you-Sg do not have hunger” (phrasing as in German).


� Lit. “that being done (=being the case), ...”


� lit. “hunger caught hyena.”


� Imperative verb with 1Sg subject.


� Sheep suggests a kinship relationship to Hyena in order to avoid being devoured. 


� Hortative verb (pás�ɛ́) with 1Sg subject.


� Lit. “it too, ...”. Can also be construed as ‘you too’ (indirect discourse).


� i.e., to pull me out of the hole.


� The golden sparrow and similar small, light-colored birds.


� Laughing dove.


� lie. “sing (and) show.”


� In the repetition (see below), ‘your child’ occurs in this position.


� Father’s younger brother.


� Father’s sister. Can also denote one’s mother’s co-wife.


� This line occurs here for the first time.


� After he eats, they exchange greetings and news.


� kúló ‘put’ and ɛ̀lá ‘look’ are imperative in form. The omniscient narrator is “speaking” to the characters.


� Example of the TS hortative (kúw�é) for what would be a simple future in English.


� lit. “(by) doing what.”


� A broken piece of an old earthenware water jar. Concave in form, can hold a little liquid for boiling.


� A hearth requires three stones, between which the fire is set, and on which the pot is set.


� lit. “slapping.”


� lit. “got his head.”


� “it was pleasing to him.”


� lit. “caught.’


� Series of parallel questions by hyena (H) followed by responses by ram (R).


� Lit. “encountered/coincided.”


� Lit. “pleasure went past (=was extreme) for it.”


� lit. “has a belly.”


� Boscia senegalensis.


� “water channel” denotes any channel, whether on the mountain or in the plains, so this answer is less precise than the correct one.


� Since the cripple doesn’t reply, the blind man assumes he has gone off to another part of the field to break off millet spikes.


� Python sebae.


� Lit. ‘staying place’.


� Naja nigricollis, perhaps also including the very similar N. katiensis. Lit. “black snake.” The Egyptian cobra (N. haje) is not a spitter.


� Lit. “it is red, it is tied.”


� Primarily Echis ocellatus, but may also extend to other small vipers (Echis leucogaster which prefers montane habitats, perhaps also the sand viper Cerastes vipera if locally present). For Bitis, see below.


� Primarily the yellow dye used (along with brown) in native bogolan (cotton fabric).


� Psammophis elegans and P. (sibilans) phillipsi. The first is arboreal, has clearly marked longitudinal stripes, and has a narrow head adapted to taking eggs. The second is terrestrial (often entering villages), lacks clear longitudinal stripes, and has a slightly broader head. Both are long and thin-bodied. These are not the only colubrids in the zone but they are the most common.


� Tentatively identified as Bitis arietans, another viper. Very potent venom, though it is not quick to attack humans. Shorter and thicker than Echis spp., with a large triangular head.


� Varanus niloticus, the local aquatic monitor lizard.


� Uromastyx (acanthinurus) geyri.


� lit. “with their own head.”


� A third speaker joins in.


� Lit. “bury (and) cause to be lost” (i.e. to the view).


� Manure is mixed with water for fertilizer, or to add to earth in making bricks. The speaker is using an analogy to describe the consistency of the egg mass.


� I.e. the head and trunk.


� lit. “won’t you say ...?” 


� lit. “bush’s thing.”


� Lit. ‘(at the time) that his going approached’.


� lit. “leave (from) in back of ...”


� Imperative in form (gó ‘go out, leave!’). The generic ‘any man who ...’ is treated as second person.


� Lit. “on its head.”


� Other than Rooster and elephant, each animal species mentioned is understood to be a plurality, although all but a few occurrences of the nouns (and pronouns) in question are singular in form. 


� It is unclear what the point of ‘jet black’ is here.


� Ostrich (Struthio camelus) and Egyptian vulture (Neophron percnopterus) are single individuals here, not pluralities like some of the other animals mentioned.


� Anacridium melanorhodon.


� lit. “hair.”


� lit. “come back.”


� lit. “bad grasshopper.” Schistocerca gregaria (Fr criquet pélerin) in its gregarious (=locust) phase, adults yellow. These locusts devastated the zone just before the millet harvest in 2004, but were not previously known to local Dogon. In its more usual solitary phase (darker colors), this species is present annually but is not distinguished by Dogon from the similar-looking and more common tree locust, Anacridium melanorhodon.


� kɔ̀ yú could be interpreted as ‘the millet’ or as ‘its millet’, since a Cv́ monosyllabic noun remains Cv́ with the possessed-noun {HL} tone overlay.


� i.e. until they are old enough to fly.


� Gastrimargus africanus. A strong flyer, hard to catch. Inner wings have bright yellow base bordered by a blackish crescent (a feature shared in the region by Morphacris and Humbe spp.). Gastrimargus lacks the longitudinal ridges on the pronotum of Morphacris, and lacks the blue coloring of the inner femur of Humbe.


� Acrida bicolor (and closely related species). This grasshopper has a long, pointed snout and very thin legs, giving a mantis-like appearance.


� Kraussaria angulifera (large, brown and yellow). Edible. Infests millet.


� The tibia of the hind leg has sharp spines.


� True of this and most other grasshopper species. Mestre (1988:172) gives typical lengths of Kraussaria adults as 52-63 mm for the female, 43-52 mm for the male.


� Hieroglyphus daganensis (large, soft-bodied).


� The furrows in the side of the pronotum are lined in black. Similar comment made below regarding Kraussella.


� i.e., if you try to catch it.


� Oedaleus senegalensis. Small, brownish grasshopper, common in low grasses.


� Literally “Calotropis grasshopper.” Poekilocerus bufonius hieroglyphicus, a colorful grasshopper that feeds on the shrub Calotropis procera. Poekilocerus has a yellow base color covered with tiny black or blue spots, and orange spots on the head and pronotum.


� Acrotylus blondeli and similar species (small, ground-dwelling, well-camouflaged), and (along with other terms) to the toad grasshopper Chrotogonus senegalensis (the “big-bellied” form mentioned in the text). Outer wings of Chrotogonus are of widely varying size but can be very small.


� Lit. “Guiera’s grasshopper.” Acrodideres strenuus, an arboreal grasshopper associated with trees and shrubs of the family Combretaceae, e.g. Guiera senegalensis (Combretaceae).


� Diabolocatantops axillaris, a fairly large grasshopper, mostly tan-colored. Literally “sesame’s grasshopper.” Feeds on millet, sesame, and cotton.


� There are several grasshopper sp. closely related to Diabolocatantops but considerably smaller spp. in the area. The most common in the zone is Cryptocatantops haemorrhoidalis. Also present are Harpezocatantops stylifer, Catantops stramineus, and Oxycatantops spissus, and these spp. may be included in the native term. These smaller spp. are often called “slave of Diabolocatantops” in other Dogon languages of the zone.


� Lit. “medication.”


� Kraussella amabile. Small, attractive grasshopper with yellow-green and gray colors. The furrows on the sides of the pronotum are lined in black.


� Furrows on the sides of the pronotum are lined in black, as for Hieroglyphus.


� Sherifuria haningtoni, a mostly montane grasshopper. If present in the area, a similar species Duronia choloronota would also be included in the native term.


� Cataloipus cymbiferus. A rather large species with long hind legs. Diet is mixed. The similar Cataloipus fuscocoeruleipes may also be present in well-watered spots.


� Acorypha glaucopsis, and perhaps A. clara if present in the zone. A. glaucopsis is mostly dark brown, with inner femur red. A. clara is lighter in color, with inner femur yellow. Both have very robust femurs and are hard to hold on to.


� Heteracris annulosa, a grasshopper found in grasses and trees, and specifically associated with the wild date tree (Balanites aegyptiaca) and the grass-like shrub Leptadenia pyrotechnica.


� Scintharista notabilis, a grasshopper of rocky areas. It takes short flights in which its bright red inner wings are visible. Specimens from Dogon country were once referred to S. zolotarevskyi, but Mestre points out that there is an intergradation between the two supposed species, and it seems best to recognize a single species. Some Tabi speakers call Scintharista “mountain grasshopper” as here, but one speaker in this text treats it as a subcategory of “sorceror’s grasshopper.”


� Ornithacris turbida cavroisi. A very large grasshopper.


� Term used by some speakers to denote certain small ground-dwelling (and well-camouflaged) grasshoppers. It centers on small ground-dwelling species of the subfamily Oedipodinae. A local specimen was Acrotylus blondeli, but the term should extend to Eurysternacris, Aiolopus, Pseudosphingonotus, etc. if locally present. It also extends to Pyrgomorpha spp. One speaker denies the validity of the term. Another explains that it denotes one subtype of the more general rubric “sorceror’s grasshopper.”


� i.e. Issa and his people.


� In such historical texts, the name of a village may denote either the (current) physical settlement, or the population that eventually settled it.


� Mountaintop village in Mande region.


� Partially forested area (Anogeissus, Mitragyna) 6 km from Toupéré, near a wet-season stream, now used for farming.


� An extended family, now in Tabi village.


� Old Dogon village near Gede, west of Boni.


� A clan of Fulbe. “Horse” here is used loosely for ‘horsemen’.


� Leader of the Fulbe Empire of the early Nineteenth Century, with capital in Hamdallaye near Mopti. Sékou spread orthodox Islam throughout the area he controlled. Fulbe troops often pillaged Dogon villages in the area.


� A year-round pool on Tabi Mountain, near the original villages on top of Tabi Mountain.


� Another Fulbe leader.


� Lit. ‘money of hard metal’. One term translated ‘money’ (bú:dì and variants) also denoted a French colonial coin).


� Lit. “it didn’t prevent.”


� The French made camp in the plains below the mountain. The Dogon were still in villages on the top of the mountain, which was very difficult for the French to scale.


� The return from Hombori to Tabi would took place around 1947.


� Village near Hombori.


� Village between Hombori and Boni.


� Area with a Fulbé camp near Simbi village.


� The famines described in this text occurred in the early Twentieth Century, and are known by oral tradition rather than by accounts of living eyewitnesses.


� Notorious famine year, c. 1913-14.


� Edible leaves of the vine Leptadenia hastata (kóŋgèy) and several trees/shrubs of the family Brassicaceae (ex-Capparaceae): Maerua crassifolia (bíbísì:), Boscia salicifolia (lùwɔ̀ gùrú), Crataeva adansonii (ɔ̀gɔ̀�lùwɔ́), and Cadaba farinosa (lùwɔ̀�sínúŋ). Leaves are cooked, mixed with a little millet, and eaten.


� Messor spp. These grain-eating black ants form large underground nests in fields that can be raided (for the grains) in time of famine.


� I.e., ‘the only thing that caused that was …’.


� Lit. “exited behind them.”


� The villages formerly on the summit of Tabi mountain were rebuilt on the plains below during the colonial period, when it became safe to live there.


� Eragrostis tremula, a common grass in the sandy plains.


� Area with fields, some 6 km from Toupéré village, in the direction of Mondoro.


� I.e., having had nothing to eat during the day.


� Name of the partially excavated areas on the top of Tabi Mountain where water was collected by people of the respective villages.


� Well before our first visit (2004), various extended families had excavated large pits (yógódó:jì) just outside Toupéré to collect rainy-season water. Until these artificial rainwater ponds dry up (around December or January), the women of each family collect water in buckets from the ponds and carry them home.


� I.e., a modern closed well with a pump (rather than an open well into which ropes with waterskins are lowered).


� At the time of the recording (2004), it took four strong men to work the pump. A new pump well was being constructed by 2006 but seemed to have been mothballed by 2008. 


� Sarinyere Mountain and Tabi Mountain are the two largest (and most widely separated) mountains in the core TS-speaking area. “We” here refers to people of the villages at Tabi Mountain (Tabi, Toupéré, Téga).


� Lit., ‘getting together and sitting’.


� Lit., “mother-house” (i.e. kinship through women).


� Village near the highway between Boni and Hombori, said to speak the Tabi-Sarinyere language. There is a neaby Fulfulde-speaking village Wouronguérou.


� One person slashes the earth with the pick-hoe at intervals forming rows, the other following behind, breaking off seeds from a (previous year’s) millet grain spike and dropping them into the turned-over earth, then tamping the earth down with the feet.


� There are two rounds (cycles) of farm work between planting and harvesting (la première culture, la deuxième culture). The work involves thinning out, removing weeds, and restoring ridges and mounds in the field. This main tool is the daba, a hoe with a short handleand a wide blade that the farmer pulls in toward himself.


� The plows are pulled by oxen, donkeys, etc. Plowing obviates the need for sowing with the pick-ax, and reduces the need for weeding.


� A type of millet that ripens quickly. It is harvested early and consumed rather than being stocked long-term in granaries.


� The head of the household takes out some millet each morning for the day’s food. The better-quality millet is reserved for the next year’s growing period and for seedstock. The very lowest-quality millet may be left in the field for poor villagers to harvest.


� Lit. “since (the time when) we have not reached (”


� Lit. “in the bush.” Frequent sense in the context of working.


� Lit. “mountain medicine.”


� dèwó Acacia ehrenbergiana (now rare in zone) sɛ̀ŋà bárⁿú Acacia seyal, form with red coating on the otherwise greenish-white outer bark.


� Signs include uncontrolled trembling.


� kúyⁿɔ́ ‘(itchy) genital disease’. May include bilharzia (schistosomiasis), French bilharziose, a parasitic-worm disease (blood in urine). Several of the plants listed just below have known vermifugal properties.


� ɔ̀ŋɔ̀rⁿɔ̀bàrⁿí: Ximenia americana, sásàrⁿíyⁿà Phyllanthus reticulatus, àrà ósón dɔ̀rɔ̀ kɔ̀ní: Asparagus flagellaris, bɔ́sùwⁿá Commiphora africana, lùwɔ̀-sínúŋ Cadaba farinosa.


� Lit. ‘the count of ( does not end’.


� Especially fever, but may include headaches and colds.


� Unidentified.


� Lit. ‘dirtiness of intestines’.


� sɔ́:rɛ̌y Grewia lasiodiscus. Now rare at Tabi Mountain.


� I.e. as a purgative or laxative.


� Euphorbia paganorum, a thorny succulent bush (similar to cactus) with very caustic latex (also used as a poison).


� bál-báléwà (and synonyms) is Cassia (= Senna) italica.


� gǔyⁿ Combretum micranthum, òrùbú Ziziphus mauritiana (jujube), cícìrⁿí Ficus cordata subsp. lecardii, tàkàtó Mitragyna inermis, wàrú Anogeissus leiocarpus.


� pɛ̀rɛ̀rɛ́ Khaya senegalensis (caïlcédrat tree).


� Pergularia tomentosa. Term fúnàfúnà may be from Humburi Senni (Songhay).


� Literally “tree” (tìwⁿá), also extended as tìwⁿà-ná:. Involves stiff and swollen joints, often spreading to multiple parts of the body. Rheumatism, arthritis, and perhaps diabetes.  


� Term denotes non-aquatic trailing vines of the family Convolvulaceae. Included are at least I. coscinosperma, I. coptica, I. dichroa, and I. vagans, and Jacquemontia tamnifolia. Excluded are (semi-)aquatic I. aquatica and I. asarifolia.


� Descriptive term for the tall herb Waltheria indica. 


� Aloe buettneri.


� The leaf of aloe folds onto itself.


� Lit. “fail get.tired.”


� A traditional medical bleeding (cupping), drawing the blood into a cowhorn.


� The cut-off piece includes the sharp point of the horn.


� Abutilon pannosum, a bush of the same family (Malvaceae) as Hibiscus spp.


� A dance performed by men.


� A dance performed by two dancers.


� tɔ́rɔ́ pòlò denotes the area ariound Boni to Ella, i.e. the area defined by the inselbergs (mountains) near the main highway at Boni (not including Tabi or Sarinyere). The term tɔ́rɔ́ gònò denotes the larger area defined by the inselbergs of the zone from Simbi through Tabi and Boni to Sarinyere.


� Oumou Pathé, sister of Seydou.


� Brief, partially inaudible discussion about speaking into the mike.


� The pounding to dislodge grains from the millet spikes is generally done in a specific area at the edge of the village, where extra-large mortars and pestles are kept for community use.


� In each extended family (say, fifteen or twenty persons), the millet cakes and the sauce are cooked centrally with one woman in charge.


� Lit. “hunger food.” I.e., foods consumed when the millet has run out.


� Boscia senegalensis, a shrub whose seeds, resembling hard peas, are leached in water for 2-3 days and then cooked. This is the primary millet replacement staple in the region.


� Second woman is Oumou Youbi.


� See note on lùwɔ́ in text 2004-2a.03 (translation page).


� Porridge is also an everyday snack food in times of plenty.


� The millet stems are burned, and the ashes are mixed with water to make potash.


� An earthenware pot with holes on the bottom for letting liquid out. 


� The holes in the filtering pot are clogged with broken millet grain spikes from the first pounding of millet grain spikes, allowing the liquid to pass through into another container below.


� The liquid potash is used as a condiment in porridge, or with millet cakes. There are also various forms of solid potash used as condiments, or mixed with chewing tobacco, or mixed with gunpowder.


� The two main types of baskets are tású (smaller, tightly woven from grass stems) and jèsú (larger, used to carry millet grain spikes from the fields at the harvest, loosely woven from strips of branches).


� Baskets woven from thin, flexible strips of branches of the tree Grewia bicolor.


� Black spice made from fermented roselle fruits, widely used in sauces.


� Grewia villosa. 


� The rather stiff central nerves in each segment of a doum-palm frond (=leaf). There are many such segments in each doum frond. This is distinct from the very hard, flat petiole connecting the entire frond (leaf) to the trunk of the palm. This petiole becomes the handle of square fans.


� The fronds are cut into thin strips that are woven together.


� The millet grain that the Dogon exchange for the milk.





