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Nanga Text 2004.01.01. Locust invasion

S: Greeting!
M: Likewise! Did you-Sg spend the day in health?

S: I have spent the day (in health).

M: (Your) father and mother spent the day (in health)?

S: They spent the day (in health).

M: Fine.

S: Did you-Sg spend the day in health?

M: Peace only.

S: Did mother (=your wife) and your children spend the day (in health).

M: They spent the day (in health).

S: Are you-Sg fine?
M: I am are fine.

S: Okay.

M: Are you-Sg in health?

S: I am are in health.

M: Okay.

S: Fine. This year the grasshoppers (=locusts) came to you-Pl and did what (things)?

M: The grasshoppers came to us. They came during the farming (season). They laid eggs and the young (=larvae) hatched. We kept digging (pits) and kept stamping on (the locusts),
 (but) they (=locusts) did not end (=were innumerable). We brought poison (=insecticide) and killed them.



After we had killed (some locusts), they (=the rest) came back. They came back, they came when we were doing farm work. After they came, throughout the region, we were cutting off leaves (=leafy branches) and going around chasing them, and they went (away). They went (away), and they came back when the millet had ripened.



The millet had ripened but we had not come (to the fields). Some people were chasing them away (from) there all (night), we were in the fields all night. They devoured all of the millet, at which point they got up and went away.

S: Was it that (group) of grasshoppers (who came) first, or the ones who came afterwards?

M: The ones who came afterwards.

Nanga Text 2004.01.02. Millet farming (1)

S: How did you-Pl use to do the work of (growing) millet before?
M: (When) they are beginning the millet work?

S: No.

M: It’s not like that? If we are doing the millet work, we go to some uncultivated land with a (trimming) hatchet, we chop (branches). When we have finished chopping, we set a fire. When we have set a fire, we take the pick-hoe and we plant (the seeds).



When we have finished planting, and the seeds have sprouted, we take the daba (short-handled hoe) and we cultivate
. When we have cultivated and the (first round of) cultivating is finished, again a second time we do the second (and final) round of cultivating. When that is finished, now, it's (time for) the harvest.



We do the harvest (=cut off the millet grain spikes), we dump the millet on a (flat) rock, we go and sort it (by quality), we carry it (on our heads) in baskets, we bring it to the house(s). That is how (=what) we do.

[someone, to others]: The noise is excessive.

S: The stems (of millet). How (is it)? How did you-Pl use to do the work of stems?

M: The stems. When we have done thus (=harvested), we will cut (the stems) by slashing with a sickle. We go and make it (with) flexible zaban branches, we tie the greens (i.e. stems with leaves), we put them in (a place) where the mountain (=wild) animals can’t go up.



We will go carry them and bring them and we will go put them in the courtyard (of the house). After we put them in the courtyard, once the beginning of the (next) rainy season has arrived, we will dig up the stems (which have been trampled into the ground) in the courtyard, we will carry them (on our heads) and bring them (back) to the field there (where they were cut), and put them down (as fertilizer). We will plant millet (seeds) at the base (=beside the old stems) like that.

Nanga Text 2004.01.03. Millet farming (2)

S: How did you-Pl use to farm?
M: Farming? When the (millet) seeds have sprouted, when the seeds have sprouted, like that (=then) we do
 the cultivating. When we have done the cultivating (=weeding), the grass (=weeds) that has sprouted in the earth, we shake it off
 and lay it on top of mounds (next to the millet plants).



When we have put (it) on the mounds, when the cultivating has finished again, we keep cultivating, we keep thinning out the millet, if it (=millet) is too much (too dense), when we have thinned it out and thrown it (away), we leave a little.



When we have left (some), in that way it will rise. Now, when we have finished doing the black farming (=first round of cultivating), (to remove) the weeds that have persisted, we take the daba (=hoe). When we have gotten rid of it (=weeds) all in the second round of cultivating, now, we (just) stay (=wait), the millet will bear fruit.



When it bears fruit, The early millet
 ripens first. When the early millet has ripened, we hand-harvest that early millet. Now we take the hand-knife
, and we harvest that (regular) millet. We go and put it on a flat rock. When we have put it (on the stone), we go and sort it (by quality), we gather it (in a heap), we bring it and put it in a granary.



Again, we take the sickle. The millet, the plant—, we cut (by slashing) its plant (=stems and leaves) that is (still) standing. We put it (=stems) in a pile on the flat stone. We keep picking up (stems) and bringing them to the house(s), bringing them and dumping (from head baskets) in the courtyard.



After it it is finished, when the (next) rainy season (=rains) has come down (=begun), now if the rainy season has arrived (=approached), we gather the manure and we take it and put it in the fields. The manure that we have put down, beside it (=manure) we plant (seeds) in three spots for seeds (per area).



After it rains, those seeds will sprout, the millet will turn out better (because of the manure). As for us, that is how (=what) we do.

S: How did you use to store the millet?

M: We bring it and put it in the granary. The millet, there is a round twig basket. We take that basket. Only one person goes in (the granary). No-one else goes in, mind you. That sole person takes the millet out with the basket, he gives it to the woman.



When three days are finished (=have elapsed),  he will take out (millet) again and give it to the woman. When (another) three days are finished, he will take out (millet) again. He continues doing like that, and the rainy season comes down (=begins). Even when the rainy season comes down (=begins), in that way he (still) has (millet),
 (then) the millet goes and ripens.. Storing—, that’s how we store (grain).

S: Clearing—, if you-Pl do the clearing (=clear a field), how do you-Pl make it into a field (for planting)?

M: When we do the clearing. We cut the stems (by slashing with a sickle). Where it (=slashing) has not reached, we break off the stems (by hand). When we have broken them, having laid (the stems) out on the earth, we go (away).



One must put a little (=some of the stems) here, (and) one must move over and take them and put a little (=more stems) there. In that way we keep putting (it down). At the base of (=beside) it (=stems), we will be planting millet.



Now if its old millet stumps (with their roots) have come out (=been uprooted with a small pick-hoe
), when they have cultivated, if you-Sg cultivate the place there, the stump won’t get in the way. That [focus] is how (=what) we do.

Nanga Text 2004.01.04. Fonio and cow-pea farming

S: How did you-Pl use to grow fonio
 formerly?
M: Fonio. Fonio, when we went (to the fields), we would toss (grains), on the ground. When we had tossed (grains), when we cultivated the fonio, the fonio sprouted. The fonio weeds, the weeds that have sprouted in the middle, we go and separate and remove all of the weeds. When we have removed it, the fonio will bear (grains), it will lie down.



When it has lain down, and its grain spike turns deep red, now it has ripened. We go with the sickle, we keep cutting (the stems, by slashing), and we put (the stems) on the flat rock. We take a stick and we keep beating and beating (=threshing them). The grains will be left over (on the ground). The fonio greens—, here in the main (fonio heap), we pick out the fonio greens and throw them away.



Those fonio grains, we cut off some tree leaves (=branches with foliage), we fan all of it (=grain) to clean it (by blowing away dirt). We gather it up and put it in a shoulderbag. We bring it to the house, we spread it out (to dry) on the flat rock, (so) it dries out. We gather it up and put it in earthenware jars (for storage).



After putting it in jars, if they are going to cook the fonio, the women take it out, they pound it in a mortar. When they pound it, all of its chaff comes off. When they have winnowed it (in the wind), the white part (=inner grains) remains. At that point they cook a meal. 

S: Fine. How does it keep for up to two or three years?

M: You-Sg put it in an earthenware jar. The amount that you-Sg do not eat, you make a shard (as lid), you will cover the earthenware jar tightly and leave it. You seal up the cracks (with clay) and leave it. They don’t un-seal that. It stays like that, what they will store, that's it.

S: Cow-peas
 now. How do you-Pl do the work of (growing) cow-peas?

M: Cow-pea(s) too, it is planted. The cow-pea (plant) bears (fruit), and it dries (=gets hard). When it has dried, you-Sg pick (the pods) and put them on a flat rock. With a pestle, you-Sg pound the cow-peas. You-Sg winnow (it) and remove its outer covering (=pods). You-Sg gather the cow-pea seeds. You-Sg come into a house, you-Sg build a storage structure. You put it (=cow-peas) there. You-Sg gather up some earth (as construction material). You-Sg put the roof (=covering) on it. You-Sg take small stones, you-Sg knock it (=tamp the roof down).



When you-Sg knock it, it becomes tightly packed. You-Sg (can) leave (it) once and for all, now the bugs won’t get into it. If you-Sg don’t knock it (=tamp it down) like that, it will become infested (=bored into by bugs). If it is infested, now it will become ruined. If you-Sg knock it like that, it won’t be ruined.

Nanga Text 2004.01.05. Origin of Anda (1)

S: Anda (village) here, how did it (=its people) come and settle?
M: Anda? Anda, it came from Mande. It kept coming, it followed the water (=river). It came out here. They came out here, they were settled in Ondi (the original Anda) over that way, then they got up (and left) there. We came to Ande-Tembe (the second Anda) and were settled there, then we got up (and left) there.
 Again we came and were settled in Madina (=the current Anda village).

S: You-Pl came here from Mande?

M: Yes. You-Pl left Mande. Our abandoned house (=village). We did not hear that it was in (=from) any other place (than Mande). We came out here—, we came out at Old Anda.

Nanga Text 2004.01.06. Origin of Anda (2)

S: What did you-Pl do in this way so that, being many people, you-Pl settled in Anda?
M: Two of us said (=decided) they would leave Anda houses (=Ande-Tembe) over there and cross over there to here (=Anda). Two of us came and settled.  Wakara
 came, it found us.



When it found us, it (=Wakara) went up and settled at Turugo (location on hill). Having settled at Turugo, those two people, when Wakara (people) arose (and left), Wakara went to their own place (the present Wakara village).



The two people multiplied (=had wives and children) at Anda. That’s how we are now. The (original) coming, two people came. They came and multiplied, they came here and multiplied.

S: Uh-huh, they came here and multiplied.

M: Uh-huh.

S: How did you say (=decide) to leave Mande and come (here)? I didn’t understand about your-Pl leaving Mande to come (here).

M: After saying (=deciding) to leave Mande and come (here), following the rainbow (Nommo), (and) following the water (=river), we came here and settled (“sprouted”) at Old Anda. We followed the water and came and gushed out (like a spring) at Old Anda. After we had stayed (“sat”) at Old Anda until we were tired (=for a long time), the two people (of us), they stayed there and got tired (of it), we got up, we came here to the Anda houses (=New Anda). When we came to the Anda houses and were (there), Wakara came here and found us.



When Wakara came and found us, it (=Wakara) went up (on the hill) and settled. They stayed there (until) they got tired. Wakara did not stay very long in that way. It got up and moved to (present-day) Wakara. It moved to (present-day) Wakara. The two people (of ours), we multiplied. We are here, that is it.

S: How was the (clan) Moro put (=named)? The Moro of Anda.

M: He went into the water and came (this way) and emerged, then the water came following (=along with) him. He came out (=like a natural spring), that’s why they call (them) Moro.
 He came following the natural spring. That is the Moro. It (=spring) came with him.

S: Can you-Sg speak a little about the name?

M: Huh?

S: Moro.

M: Moro, as for me, I can speak about the name, if you have said (=asked me) to speak about the name.

S: Speak!

M: Did you say to speak about the name? Mhm. It is said “man of spring,” it is said “the man of the spring.”
 It is said, “the man of Dangatembe
.” It is said: 
 he gave it all away, he (even) pulled his roof gutter out (to give it away). It is said: he brought out the Kaskanda. It is said: the left-handed man (made) Sungarumba.



It is said: he knowingly took someone else’s property. The Mossi war, the man who encountered (the enemy); the Dogon war, the man who encountered (the enemy). It is said: the left-handed man (made) Sungarumba. (He transformed) a curved stick into a big tamarind tree, the man who made (=transformed) it.



He rolled up (=put on) the rainbow as a turban. He tied up a crocodile as his belt, he took a fish as a sword, he wore a frog around his neck as an amulet. He came like that.

Nanga Text 2004.01.07. Life in the old days
S: You-Pl, how were you-Pl (=how did you live) formerly, (in) your era?
M: The era long ago, (as) it used to be, xxx

S: (In) your-Pl era, how did the world (on earth) come? Were you-Pl in (a state of) famine? Uh-huh, there was a way for you-Pl to be (=live)? The world did not use to be like the one (=world) of today?

M: The world did not use to be like the one of today. Formerly, the world was not expanded (=developed) like the one of today. In our time ("head"), people were not numerous. 



Our clothing, our boubous (outer garments), we put bogola dye
 (on it). Our pants, we put bogola dye (on it). Also, there were no hats, (instead) we used to roll on turbans. Also, there were no (modern) shoes, (instead) we put on cowhide (sandals) as shoes.



Formerly, existence (=life) used to be like that. Nowadays, our pants are those of the whites, our boubous are those of the whites, our shoes are those of the whites, our hats are those of the whites. Everything of ours, it’s of the whites. Formerly, the existence (=life) of Dogon used to be like that.

S: How (was it)? The people, did there use to be a president (of Mali) like the one of today? Or was there none?

M: A president? A president, as for us, ourselves, we found (=inherited) a president formerly. In the past, if they said that there was no president, everyone would stab (other) people. If the Fulbe encountered you-Pl (=Dogon), they would kill Dogon, (or) Dogon would kill Fulbe. It was like that, they have said, yesterday (=in the past).

S: How did you-Pl use to get meals for you-Pl to eat?

M: Meals too? There were no meals to eat and be full (=sated) like those of today. After cultivating millet in the fields in (a state of) fear (of marauding Fulbe), would you-Sg (be able to) get and eat meals as you-Sg would like?



If you-Sg cultivate (a field) at the base of the mountain, if there were Fulbe coming, they (=Dogon farmers) would run up into the mountain. When those Fulbe had gone (away), you-Sg would stealthily cultivate a litle, that was it. If you-Sg got and tasted a little bit of food, otherwise there was no eating enough food and being full (of food). Yesterday (=formerly) that is how it used to be in the past, they have said.

S: (Suppose) a famine had come in (=broken out). A famine had come in. How would you-Sg manage to escape?

M: As for (when) a famine had come in? Some people would run (=flee) and go to Tengiriye (village near Koro). Others would run and go toward the river (e.g. near Mopti). (If there were) people who had a little (food) here, he for his part (=one of them) would keep picking tree leaves and eating them, he would get by with it. Those who didn’t have (anything), they died. That is what happened.

S: And your-Pl children. Did they use to eat tree leaves (in a famine)? The children, how were they?

M: The children too. They (=adults) would squeeze the tree leaves (into balls) and give (them) to them. (If there was) one (=a child) who suckled, the breasts of its mother, its mother, she would produce a meager amount (of milk) like that. When she ate, if a little (food) remained, if she produced a meager amount, that is how it (=infant) suckled. If God did not kill it, it would grow up. (A child) whom God was going to kill, he would die. That is how they were.

S: Formerly, there used to be wild animals without limit in the forest. How (and) when did you-Pl use to get water?

M: When the wild animals were without limit, like that, when the time of the wild animals had passed, in the morning, when the sun was beginning to give light a little, then the sun rises, the animals go running to their places (=dens). You-Sg would tiptoe along to draw water, and come running (back) to your-Sg house. They used to do like that.

Nanga Text 2004.01.08. Marriage
S: Formerly, how did you-Pl (men) marry women?
M: Formerly, a woman, there was no doing a (modern) marriage. You-Sg would go to that woman, and tell her father and her mother that you-Sg desire his (or her) daughter. The girl too would say, I desire you-Sg.



The big day, the day that they would set. You-Sg would bring the girl along and come to the home of your father, saying “Father, I have gotten a visitor.” (Your father) would say: “God has done well.” Now she was  your-Sg wife.



Sometimes, if a woman had borne a child (=daughter), your-Sg father or your-Sg mother would come (and say): I have (hereby) chosen this newborn baby (girl) as my child's (=son's) in marriage, as my child's in marriage. (The girl’s father) would say: I have (hereby) given (=promised) her to your-Sg child.



You-Sg would take out (=produce) a small basket
 (of millet grain spikes) and some tamarind (pods) and deliver (=offer) it to her mother. (The father of the boy) would say: “may God raise (her).” She (=girl) would remain like that for a long time. The girl would grow (in height) a little.



When she had grown (in height), he (=boy) would go and cut (with a sickle) some thatching straw,
 and they would go and weave a mat. They would go and weave two of the mats. Among the Dogon, when the festive day siw
 arrives, his (=the boy's) father will ask for that woman and bring her to his house.



(They) will sit on the Vetiveria mats, and spend the night. In the morning (they) will draw water and bring it, and put it in the house of the father (of the groom). Precisely on the day of the siw of (=in) the market of Wakara, (they) will go up to Wakara. (They) go up to Wakara. 



They have recognized her status as a woman, it is said. Now she has become a woman, it is said. When they have accompanied her and brought her to the (husband's) house. Now she is the wife of your-Sg child.

S: After that, now(adays), the marrying of a woman, how do you-Pl begin the marrying of a woman?

M: The marrying of a woman now(adays). We are in (the time of) Islam. You-Sg will go and negotiate for the woman. If the woman has liked (=accepted) you-Sg, when her father and her mother have given (her) to you, they will say: hey you, come and do the religious marriage.



You-Sg take out (pay) money (for) the religious marriage. You perform the religious marriage, hah? You go and ask for the girl. They bring (her) to your father's house. They shoot (ceremonial) rifles, they beat calabashes, and they boil tea.



When they have boiled (tea) like that, the woman goes out to draw water and put it (in the house). She draws water (e.g. at a well), she brings it and puts is in your father's house.



A(nother) woman goes in before her (=guides her), she (=guide) goes around to all the doors (=houses) of Anda, and says good morning (to everyone), saying: the wife of this man (So-and-So) has come yesterday. Now the whole village has seen (her). Now(adays) they do (it) like that.

Nanga Text 2004.01.09. Circumcision

S: Formerly, how did children get circumcised ("put their pants on") for you-Pl, in the old days?

M: (In) our time, (the) Dogon, it was they [focus] who used to circumcise ("put pants on") children. When they came in order to circumcise, they had a hand-knife.
 They would take a (broken-off) section of a pestle and lay it down here.



They would tie your manhood (=penis) with some (soft) cotton string. They would pull (the foreskin) and put it on the (piece of) pestle. They would plant the hand-knife there.
 They would take a stone and rap it on (the handle of) the hand-knife. Now your manhood (i.e. most of foreskin) would be severed and come off.



After it was severed and had come off, when they had folded it (=remainder of foreskin on the penis) back (into a cuff), they would trim off (a piece of) (millet) stem, they called it the shell,
 they would put it on the manhood. They would weave thick cotton string (into cords). He (=one of them) would come and tie it around your hips (=waist) and leave it. That's how they used to do it in the old days.

S: When they would (then) enter the circumcision house, now (concerning) the way the wound would heal.

M: When (they) entered the circumcision house, (regarding) the wound, there was no (traditional) medicine, (and) there was no (modern) doctor's medicine. It was a red (pottery) shard, they would take (it) and store (it). They would press out shea-butter,
 and put the shea-butter there (on the shard, to be heated).



The circumcision guardian who was taking care of ("holding") you-Pl, when the shea-butter had gotten very hot, he would spit on it so it sizzled, and the white flames would be ignited. He would put his hand there (into the hot butter) and would take it out, then he would burn your-Sg manhood (with it).



He would keep burning it (each day) in that way. When he had done that for a while (=several days), they would go and cut off some bark, and they would boil it. They would keep the wound moistened in the oil (=shea-butter) during the day.



In the late afternoon, when you-Sg (=child) had removed (the stem), and they had protected it from sorcerors' evil, if it was all blistered up now, they would go and stone-grind some hare droppings, and sprinkle them there (on the wound). It would consume the blisters that were there once and for all.



They would keep doing that, (for) three months in the circumcision house. Now when you-Pl would enter (=go back) home, the wound would have ripened (=healed). In this way they used to enter (=go back home).

S: When they would go home, how did they use to do their gathering (celebration)? The gathering of newly circumcised children?

M: When they would enter (=go back) home, the newly circumcised children would put on double-layer loincloths dangling down.
 When they entered (=went back) home, they would go and cut some long (wooden) poles, in (=along with) the short batons (they had cut) previously.



All of Anda would get together. When they (=women) had cooked a meal and had finished pounding (with) the short batons (as pestles). They would pound (grain for) porridge. Afterwards, when they (=women) had pounded porridge, they (=circumcised boys) would put on white double-weave loincloths.



They (=guardians) would shave your-Pl heads, and rub oil (on your heads and bodies). In the cold (season), they would (completely) take away your-Pl boubous (=robes), you-Pl would spend the night in the cold. In the morning you-Pl would take and put on your-Pl boubous.



They (=woman) would pound (millet for) porridge, and make (millet) balls and put them in a calabash. You-Pl (circumcised boys) would distribute it to every door (=household) of Anda. You-Pl would bring your long poles home.



Your-Sg father would chop up (your long pole) and bury it in manure (in the courtyard) and leave it.
 Those dangling pants (=loincloths) of yours-Pl they would tear up and (use the strips to) bulk up (cotton-cloth belts) and leave it. That's how they used to be (=live). 

Nanga Text 2004.01.10. Fulbe wars

S: Formerly, how did you-Pl (Dogon) and the Fulbe use to be hostile? Why were you-Pl hostile?

M: Fulbe
 and us. A Fulbe does not like a Dogon. A Dogon farms millet in the rainy season. A Fulbe does not farm millet. If he (Fulbe) goes around in a Dogon's area, he will capture the Dogon. When he (=Fulbe) says, 'let's go!', if he (=Dogon) says that he won't go, he (=Fulbe) will stab him to death.



On the other hand, if you go (with him), you will be his slave, he will sell you (for cash) to eat. The hostility of Dogon and Fulbe, that's it (=the reason for it).

S: Did they use to be stronger than (or: defeat) you-Pl? Or did you-Pl use to be stronger than them, in the hostilities?

M: (In) the hostilities, Fulbe would carry out surprise attacks (raids). (Fulbe) did not have as much (military) might as Dogon, they could not defeat Dogon. Dogon did not go on their own initiative to Fulbe villages to stab Fulbe (to death). (Instead,) when the Fulbe used to keep coming up here on their own initiative, sometimes Dogon would stab Fulbe to death.



With all that (=anyway), they (=Fulbe) would not do rainy-season work (=farming). (It was:) "either I capture and sell a Dogon, or I kill him." Fulbe used to go around (acting) like that, did they not? Fulbe, their might was never stronger than Dogon, even yesterday (=in the old days).



Dogon did not have business (=interfere) on their own initiative in Fulbe villages. They (=Dogon) did not go to Fulbe villages to stab Fulbe. As for the Fulbe, they would not farm millet in the rainy season. (That) would make (them) look just for (fields) where Dogon were farming millet. The hostility between Dogon and Fulbe, it used to be (like) that.

S: What made you-Pl mightier than them?

M: (For) some Fulbe, Dogon children (=people), when their irons (=weapons) had become numerous, when they were stronger than Fulbe, Fulbe now, Fulbe tend the animals (=livestock) of Dogon. Fulbe (can) enter the houses (=villages) of Dogon. Fulbe came and made peace. Now Dogon and Fulbe do not fight (any longer). The fact that they have gotten together and are there, it's (like) that.

S: Formerly too, for (=among) you-Pl, who were the great fighters of (=against) Fulbe? People who had been killing lots of Fulbe?

M: People who had been killing Fulbe. People who had been killing Fulbe. They, their names, the names of the people? The names that they call them?

S: How we (Dogon) killed them, or they killed us.

M: It's the Fulbe. The Fulbe of Gonde (village) (said): Anda (village) refuses (=is rebellious), let's go and completely uproot (=destroy) Anda!" They made the decision. From Ande-Tembe as far as Ba-No (a stone wall), the whole open space, Fulbe were lying down (in wait). After the Fulbe lay down, Anda (villagers) were not aware (of them).



(In the era of) Kasa woman, his head, at night, a warrior, his head was agitated, then he arose. He tied on on his belt. He went up to Jagabiye.
 When he came (=arrived) here at the water at Dume-Dume, when the moon came (out), (he could see that) throughout the open area there were none but Fulbe lying down.



(He thought:) if I go down alone (to attack them), my anguish will not go away.
 He went to Anda (village). He said: oh elder (=oldest person) of Anda, I wonder if your village is aware, Fulbe have managed to surrounded us, because all the way to Je-Jene (and) all the way to Ba-No, Fulbe have come and lain down.



(Elder) said: Indeed? (Warrior) said: yes. (Elder) said: what will they do? Let's go up and tell (the people of) Wakara (village)! The three villages of Wakara, they came down at Kurume (behind the Fulfulde).



(They) said: Up to Je-Jene, as for us, if God has accepted, it's up to us; hey (people of) Anda, can Anda overpower the (Fulbe) who are coming here in this open space (from) Ba-No? Anda (people) said: if God accepts, we will command (=dominate) this open space.



(People of) Namakoro and Perge-Saye came down at Anda-Moro. At Anda, before daybreak, tomtoms of war sounded the war alarm, horns sounded the war alarm, bells sounded the war alarm. The Fulbe were pleased (to hear it).
 They are (=were) dancing, hopping on one leg.



(People of) Anda arose and came down into the nearby millet fields. The Fulbe retreated a little. (People of) Anda arose and came out at Ba-No. (Fulbe) were saying (=intending) to lure Anda (people) out into the bush (away from the village) and stab and kill them (=finish them off).



Toward the rear, the hourglass-shaped tomtom of war sounded. It was the people of Wakara. Tomtoms (also) sounded all around Ande-Moro (from people of Namakoro and Perge-Saye). A Kasa woman
 would go and stab a Fulbe and put (him) down, unsheath a sacred dagger, cut open the belly of the Fulbe, take out his heart raw, and swallow it down.



They were killing and killing. Two Fulbe ran here, and got up and went to Bamguel.
 The one (of them) managed to say: such is the world. (Then) he died.



The (other) one they kept reviving (=taking care of), he recovered. He said: hey you, our people who went to Anda, don't wait for them, not a single one is left.



They (=Dogon) totally wiped out the Fulbe. The Fulbe, they (=Dogon) took their gear, their robes, their pants. Now two sanctuary rooms (in the caves) at Tingira-Boro were full.

Nanga Text 2004.02.01. Riddles
K: A riddle
C: Yes.

K: Climbing and falling back.

C: It's impossible to go up a tree with (=wearing) shoes.

K: A riddle.

C: Yes.

K: Two grindstones.
C: A flat grindstone, and (separately) a small round grinding stone.

K: A tale.

C: Yes.

K: I am coming, who will look at me?

C: It's a hole in the house.

K: A tale (=riddle).

C: Yes.

K: Pygmy mountain bull.

C: Pygmy mountain bull? That one, I don’t know.

K: It's a rock hyrax.
 A tale (=riddle).

C: Yes.

K: If I touch the outside, the one who is inside will reply.

C: It’s fonio.

Nanga Text 2004.02.02. Tale of a goat

K: Well, you-Sg too, bring yours (=your riddles).

C: As for me, I don’t have (good ones) like yours. As for this one of mine (=my contribution), I’ll sing the song.

K: Ah, let's (let) that song go (ahead)!

C: A tale.

K: Yes.

C: I have put it (=story) on the head of (=about) a goat.

K: Let it be limited to their head.

C: A goat, after his mother gave birth (to him), he had begun (eating) a little grass. She died. After the mother died, he was a little orphan goat. Well, in the morning, when the (adult) ewes went in the morning (to pasture), as for him, he was weak, he always spent the day in (animals’) night quarters.



One day, he went to a place. He saw a place with fresh grass. When he saw a place with fresh grass, he went there, ate some fodder, and came (back). That day, the mothers (=ewes) tolerated him, he spent the night. The next day he went also. After he went (there), they (=ewes) told him: go home that late afternoon, (because) your mouth is very rotten, so completely leave (=go far away from) our presence!



He said, hey you-Pl, when you get up in the morning, if each goat (=ewe) has finished nursing me with one teat-ful (of milk) each, I can convey you-Pl to a place while (=where) you-Pl can eat (fresh) grass until you are full. They said, all right.



They spent the night like that. In the morning they got up, (and) every goat nursed him with one teatful. Again they nursed him. He suckled until he was satisfied. He was satisfied, and in the (same) morning like that they set out (for the pasture). They set out (in the morning), they kept going, (until) they had gone (a long way). They arrived at the place with fresh fodder.



He said, well, as for him, the place with fresh fodder that he had seen, it was that (place). (They said) well, all right. There they kept eating, they spent the daytime there. Having spent the day there, (he said:) come down, come down, let’s come (home). They said, all right.



Well, the little goat said: that’s it, hey you-Pl, go to the night quarters! He spoke like that. They said: as for us, we will not go, we will not go to the night quarters; you-Sg, go ahead (of us)! The young goat came to the night quarters. He came and arrived home—(or rather) at the night quarters. The rain poured down.



After the rain poured down, the ewes fled, they went into the cavern of the hyena. When they went into the cavern of the hyena, they were inside. The rain struck the other one (=orphan goat) over that way, he was shivering miserably. After he (=hyena) carried some branches, at that point he got up and came.



After he got up and came, he looked in this way at the cavern, he came to find that a goat was inside— (or rather) he came and found that goats were inside, and he dumped his firewood. He sang:




Ratels, they are easy (to get);




Ratels, they are easy (to get);




The welfare of Walo [village], it is easy;




The welfare of Walo [village], it is easy;




The Guindo (people) have come, it is easy;




The Guindo (people) have come, it is easy.


The billygoat came out. He said: it’s very woolly (here). Doing that, he jumped over that way. He went around (in a circle) a little over that way again, and he came back.




Ratels, they are easy (to get);




Ratels, they are easy (to get);




The welfare of Walo [village], it is easy;




The welfare of Walo [village], it is easy;




The Guindo (people) have come, it is easy;




The Guindo (people) have come, it is easy.


The billygoat said: it’s very woolly (here). A third (time), he went, he came that (same) way, he sang. The goats are not inside, they have gone out. Saying (=humming) “m-m”, hyena transformed his cry (into “m-m”) and was there like that, it is said.

K: Exactly.

Nanga Text 2004.02.03. Tale of a poor orphan girl

C: Fine. Another tale.
K: Yes.

C: Again, (once) one man had married two women. Between the two women, he had one child. The (one) woman died. When the woman had died, the child (a girl)
 was an orphan, it is said.



The one (remaining) woman (=the girl’s stepmother), she (then) bore children without limit for him (=the husband). In the house, if she broke a wooden bowl, it was the orphan (=her fault). If she broke a calabash, it was the orphan.



When they were treating her thus, one day arrived, she said to her (=orphan): hey you, all the housewares that are broken, it's you (=your fault); gather up your baggage, gather up the broken houseware, and go to Tendere Ya Jem (an old woman), have (her) sew it up, and come (back)! She (=orphan) said, all right.



Thus she went and gathered the (broken) houseware together. As she was going along, she encountered a man on the road. When she had encountered a man on the road, he greeted her, and asked: hey you [vocative], where are you going?



She said: ah, the calabash that my (step-)mother broke, (they claimed) I broke (it); the bowl that my father broke, (they claimed) I broke it; the bowl that my neighbors broke too, (they claimed) I broke it;



Well (she continued), they told me to go have that sewn and come (back); she was on her way to Tendere Ya Jem. He said: may God knock away (=ward off) evil for you, (and) may God bring you (back) in health.



She gathered up her baggage and left. She kept going, she went and found two young men going back and forth through the hole (=eye) of a needle, it is said. When she found them, she said: hey you-Pl, please pardon (me, for going past you)!



(They) asked: you-Pl — (or rather) you-Sg, where are you going? She said, they have sent me on a mission, I am going on the mission. They said: well, come and pass (through)!



She came up (to where they were), she greeted them, she and they finished (their) mutual greetings. They asked her: hey you, (for) what need (=problem) are you going that way?



She said: all of my broken houseware that I am carrying, this houseware that my father and my mother broke and that my neighbors broke, they said (that) I broke (them); they told me to go to Tendere Ya Jem and have (them) sewn up and come (back); I am going in order to have that sewn.



They (=two young men) said: Aha, if it was like that, hey you, scrub-acacia
 seed, here is a scrub-acacia seed; keep the scrub-acacia seed and go with it! She said, all right.



Again she gathered up her baggage and left, it is said. She kept going and going, and found that cowherds were milking the cows, it is said. When she went and found them milking the cows, she said: hey you-Pl, pardon me! Hey you-Pl, good day. He (=cowherd) said: well, it’s the road.



Speaking like that, she came (up to them), she and they finished the greetings. He asked: hey you, where are you going? She said: the calabash that my father broke, (they claimed) I broke (it); the calabash that my mother broke, (they claimed) I broke (it); they told me: go to Tendere Ya Jem, have the calabashes sewn up, and come (back)!



He (=cowherd) said: well, are you-Sg going on account of that? She said: yes. (He said:) Well, ah, if (=since) we are next to the pen— (or rather) next to the water, hey you, scoop up (some of) this wet clay and go with it! She said, all right. She gathered up her baggage and continued on.



She drew some water there and drank. She scooped up the clay, and put it in her pocket. Having gathered up her baggage, she went striding along. It was hard ground, it was hard flat ground. She went and found that a man was sitting on (top of) an ant colony,
 it is said.



When she found him sitting on an ant hole, she greeted him. The two of them finished the greetings, then he said: hey you-Sg, where are you going? She said: all the broken houseware, the houseware that my father and my mother broke, and (what) my neighbors broke, they said that I broke (them); they told me to go and have that, (have) the calabashes, sewn up and come (back).



He said: uh-huh, with pebbles, and with the loose earth from the ant colony, hey you-Sg, gather (them) up and go with them! She gathered all the pebbles up and went with them, again she was going.



(As for) that Tendere Ya Jem (=TYJ). To the side of the road, it’s the river; ahead, it’s the river; behind, it’s (just) the outside (=open land), it’s the road; now, the road that goes (=leads) into the water, to its (=road’s) side, by going there, you will find her (TYJ).
 She (=orphan) went and found (TYJ), she (=orphan) greeted her. They finished the greetings. She (=TYJ) said: her you, where are you going?



She (=orphan) said: as for me, I don’t know, they said that there is an old woman on the road of the water, one who repairs (things) like broken houseware; my father and my mother said that I am an orphan, (so) (if there is) anything that is ruined (=broken), they say that it was I (who broke it); they told me to <…> go and have her (=TYJ) sew (them) up, and bring (them back);



(The girl continued:) I am going to her (=TYJ). She (=woman) said: hey you, do you know the name of the old woman of yours? She (=orphan) said: uh-huh, they told me her name. She (=woman) said: how do they say (=call) her name?



She (=orphan) said: they say (=call her) Tendere Ya Jem. She (=woman) said: I am that (same) Tendere Ya Jem; hey you, your are welcome; hey you, arrive at (=come to) the house! She (=orphan) said, all right.



When she (=orphan) had come to the house, she (=TYJ) gave her a meal, she gave her water. When she had finished giving (them to her), she asked: now, what (things) remained (=are left)?; hey you, did you-Sg not come in order to have that houseware there sewn up? She (=orphan) said: yes. She (=TYJ) asked: did you-Sg not come in order to have that houseware there sewn up? She said: yes.



That being so, she (=TYJ) gathered up and brought out twelve camels, gold, diamonds, millet, fonio (grain), and wild fonio
 (grain); (also) how many carts?, twelve carts. She (=TYJ) said: her you, the camels, the carts, the horses, all of them, hey you, take this baggage (=treasures) there and go with it to your father’s house!



(TYJ continued:) (as for) the calabash, I will give you a motor vehicle; when you have filled the inside of the vehicle with a quantity of calabashes, when you have filled (it) with wooden bowls and with calabashes, go and take (them) along! She (=orphan) said, all right.



After she (=TYJ) had spoken thus, the vehicle came to the rear. The camels and the carts, she put together her baggage (in them), and she came along. On the road, they came and found giraffes
 lying down on the road. xxxxx


They were lying down right smack in the road. There was no room for the carts to turn so they could pass by. Well, they (=giraffes) were like that. She (=orphan) was like that.
 She went and—she cut off their tail(s)
 (with one stroke).



After she cut off the tail(s) (with one stroke), the giraffe(s) got up with a hubbub. When the giraffes got up with a hubbub, ahead of herself—. Having left herself behind (the giraffes), she tossed the pebble ahead of herself (between herself and the giraffes).



When she had tossed the pebble, right in front of it (=giraffe), hey, it was (=became) a towering boulder. Now, when it (=giraffes) (began to) go around (it), they (=orphan and camels) said (=realized) that they (=giraffes) were coming. They (=orphan and camels) went in order to go around, in the side (=area) of the rock—, they went around this (other) side and got through (safely).



When they had gone past, they kept going. As for the other party, as for the giraffes, saying (=thinking) that they (=orphan and camels), (that) they had turned back, (whereas actually) they were (going) forward, now they (=giraffes) were going (=heading for) the area of the old woman (=TYJ), they were going this way.



She (=orphan) had collected her baggage and here she was, coming (home). They kept coming. Again, they arrived at a place, it was a remote wilderness. When they arrived in the wilderness, a spitting cobra
 was lying (there).



When they had come and found that a cobra was lying there, in the thing, in the the loose earth from the ant colony, they sprinkled (it) like this on the head of the cobra. That—.



(When) she was passing by (=en route), they had given her (magical potions). Was it a good potion? It was what kind of potion? She didn’t know, she said (=thought). Now, it might be that if they went past (the cobra), perhaps it would not be able to bother (=menace) them. Thus she said (to a camel): hey you, let’s go past!



When she had spoken thus, at the boundary of their passing (=their crossing point), the camel— (or rather) the cobra did not budge, it is said. Having gathered her baggage, they went past (the cobra) at that point, it is said. When they had come (a ways), they came and arrived at a wilderness. There was no water, (and) no other thing was standing there.



Being in that situation, she tossed the clay, (and) it made a river. Her cart(s)— uh, her donkey(s) and her camel(s), they drank the water. She got up, and came to (her) native village, it is said.



When she came to (her) native village (the stepmother shouted:) “that orphan has gone and has gotten (things); (you) children (of the village) along with my children, (you-Pl) go, gather the various things, and bring (them)!” So saying, again that woman (=the stepmother) broke (more) calabashes, (and) she broke some wooden bowls.



When she had done (that), she sent her children to carry them. She sent (them) to carry (them). As they were going into the wilderness, a lion ate them, it is said.



An orphan, unless God's creation has made it well, a human being cannot do it, it is said. They have brought out that day.

Nanga Text 2007.01.01. Tale of hyena and hare

S: A story. Hare and hyena went to (get) paid work. The two of them went to (get) paid work, and they (=people) took them in paid work. They were going to build apiaries (man-made beehives).



So (the bosses) said, when building the apiary, they (=hare and hyena) won’t lick their hands. They said, all right. When building the apiary, hyena licked his hand. The apiary fell down (=collapsed). (The bosses) said, hey you (=hyena), don’t lick (your hand) again! In that way they kept building and building, and they finished building that house (=apiary).



Having finished building, their pay (=wages), it (=payday) arrived. (They) said: (as for) him, hyena, he licked his hand previously. (So) having paid hyena (with) a goat, they gave (=paid to) hare a cow.



As the two of them came (back), they took the road of (=to) the village. They two of them were coming. As they were coming, a rain storm arose. When the storm arose, hare mounted his cow. Hyena pulled his goat until he (=hyena) was exhausted, (but) it wouldn’t go. Hare said: hey, have courage, come and (let’s) go! He (=hyena) said, all right.



As he (=hyena) was pulling, the goat lay down and was silent. When it (=goat) lay down and was silent, hare said: if hyena didn’t come and go (with hare), he (=hare) would leave him (here) and go. He (=hyena) said, all right.



When he (=hyena) had pulled and the goat wouldn’t come, he (=hyena) yanked off one of the goat’s legs, one front leg, and ate (it). Having eaten it, (hare) said, come and (let’s) go. Hare said, hey, even now come and (let’s) go. He (=hyena) said that he was not going.



He (=hyena) was pulling and pulling. The goat refused to come. When it refused to come, he (=hyena) again yanked off and ate the goat—, one (=the other) front leg (of the goat). Now two legs remained. Not three legs, now (just) two remained. When two legs remained, he (=hyena) cut its throat to kill it, and he gave one goat-ear to hare.



Now, when he had finished eating the goat, the two of them were coming, they had gone a little way, he (hyena) told hare to give him (=hyena) (back) his goat-ear! He (=hyena) thought that hare had eaten (it), (but) hare took (it) out and gave it to him (=hyena). (Hyena) said: I am just kidding! (Hare) said: all right.



The two of them were coming and coming. Again hyena told hare to give (him) his (goat) ear. Hare again took (it) out and gave it to him. (Hyena) said: I am just kidding! The were coming and coming. 



In that way they came and arrived at the village.
 Having come and arrived at the village—. Having come and arrived at the village, (hyena) told hare to give (him) his goat meat (=ear). Hare took (it) out and gave it to him, saying that now he (=hare) was kidding (=joking).



When two days had arrived (=passed) in that way, hare went and put and left (the goat-ear) in his mother’s cotton-gear basket. Having put and left (it) in the cotton-gear basket, hare’s younger brother came and took out the (goat) ear and and ate (it).



After he took (it) out and ate (it), hyena came and said to give (=demanded) his goat-ear. Hare came and looked, (but) it (=ear) wasn’t in (the basket). (Hyena) told him to pay for (=replace) his goat-ear. Hare said, all right. Hare pulled his cow, the two of them (=hare and hyena) went to the field—. The two of them went to the field, and hare asked hyena, did he see that sun which was rising?



(Hyena) said, yes, he saw (it). (Hare) said, that sun which was rising, the sun was fire; he (=hyena) should go get that (=fire, i.e. hot coals) and come. Hyena went in search of that fire.



Hare—, hare slaughtered his cow, he finished skinning and butchering that meat, he took out and roasted that choice meat (cut), he went up into a tree hollow, he hung up and left (the choice meat). He buried the entrails (and) the head, and left the horns sticking out (of the ground).



He (=hare) left (them) sticking out, (while) hyena went walking around until he was exhausted,
 (but) he didn’t get any fire. It was the sun, not fire. In that way hyena came and said, as for him, he hadn’t gotten any fire. Hare said, all right, it’s nothing special (=it doesn’t matter).



(Hare) asked him: so, did he see those horns that were (there) sticking out? (Hyena) said: yes, he saw it. (Hare) said: so, all that meat is in there (=underground), he (=hyena) should take it out. (Hyena) said, all right.



After they did like that, a big rain came. Hare said, as for him, he would go up above (=into the tree). (Hyena) said, all right. Hyena said, as for him, he would stay below.



Hare went up above, and when he had eaten his meat, he was throwing the bones (down) on hyena’s head. (Hyena thought:) woo-woo, today a big rainstorm is falling!
 (Hyena) asked: elder brother hare, do you see? Uh-huh, hare said, he saw (it). When hare had eaten his meat, he was throwing it down with a thud on his (=hyena’s) head. (Hyena) said, hey, is a big rainstorm falling? Uh-huh, hare said, he saw (it).



In that way he ate, and at the end (of the meal) he threw the big bone down hard on hyena’s head. Hyena said: oh, elder brother hare, is it you [focus] who is throwing (bones) on me? (Hare) said, yes. (Hyena) told (hare) all right, come down (here)! He (=hare) would see!



In that way, hare came down. (Hyena) said, I am going to devour you (=hare). (Hare) said, if you (=hyena) devour me like that, if I fall down there, you won't have gotten (back at) me, so, tie me up with thin thread, he said. Tie me up with thin thread, and bring some good firewood, and oast and eat me!



Hyena tied up and left him, then he (=hyena) went in search of good firewood. Hare snapped (the rope). He snapped (it) and ran (away) and disappeared. Hyena looked for him (=hare) again. He looked for him, he was looking and looking and looking for him. 



He went there, he went inside a house, and found him (=hare) having slipped himself in among the ceiling poles. He (hare) having slipped himself in among the ceiling poles, (hyena) told him, elder brother hare, to come down. Hare said he would not go down.



(Hare) said: if he (=hare) fell down like that now, his (=hare’s) flesh would be ruined, he (=hyena) should go and gather some ashes and bring them, (so) he (=hare) will be spilled (=will jump) down there, and he will fall (=land) on the ashes and it will not have injured him, (then) he (=hyena) will catch him (=hare) and eat his meat. (Hyena) said, all right, that’s true.



So, hyena went and looked for ashes to bring, and dumped it all around inside the house. Hare for his part was (still) up among the ceiling poles. (Hyena) told him that all was clear for him (=hare) to come (=drop) down. Hare made a thud (falling) on the ashes. The dust half-blinded hyena’s eyes. Hare ran (from) there and disappeared.



The story is over.



� The people tried to drive the swarms of locusts into pits and bury them under dirt.


� The first swarm of adult locusts came and left without doing much damage. It laid eggs elsewhere. The huge second swarm of half-grown larvae destroyed the harvest.


� Refers to the main farming work between planting and harvesting: weeding around the millet plants, reshaping the mounds or ridges, etc. The main tool used is the short-handled hoe (daba), which requires bending down. A distinction is made here between the first cultivation (wórî) and the somewhat easier second cultivation, where the process is repeated (but where the millet plants have already grown to some height).


� We could translate with past imperfectives (we would do) throughout this text, since the interviewer's question was about the past. However, the main speaker does not used explicitly past forms, and most of the practices described are still in use.


� The earth sticking to the roots is shaken off so the weeds won’t grow again.


� Often several millet seedlings sprout in the same spot, and some must be removed.


� yu$˘-do@˘, a type of millet that ripens early, generally for women. The grain spikes are broken off by hand.


� A knife with handle tied to one’s hand, specifically for cutting off millet grain spikes.


� The rainy season is well before the harvest, and is sometimes a period of famine because the grain from the previous harvest has run out.


� jɛ$gɛ$si@ ‘small pick-axe’, for uprooting.


� The cultivated fonio grain is Digitaria exilis.


� Cultivated Vigna unguiculata.


� As of 2011 there were will some families resident at Ande-Tembe.


� Nanga-speaking village near Anda. In this passage the term sometimes denotes the population of Wakara, in the village’s shifting locations over time.


� The patronymic is equated with the noun mɔ$rɔ@ ‘natural spring’.


� More likely, mɔ̀rɔ́ is the name of a cave near Anda, sacred to the Moro clan.


� A totemic place.


� These phrases, some involving Tommo-So words or phrases, are recited by griots.


� bɔ$gɔ@ refers to brown and yellow dyes (still seen in old-fashioned bogola hunter’s shirts). The yellow dye is from foliage of the tree Anogeissus leiocarpus (wɛ$˘r<i^) the brown one is from the bark of the wild grape tree, Lannea microcarpa (ku$ro^).


� A small round straw basket, typically for carrying small amounts of millet grain spikes, e.g. as gifts for name-givings and marriages.


� Vetiveria nigritana, a tall (2 meter) grass forming clumps in wet areas. The long culms are widely used in light thatching (secco) and (formerly) in mats.


� A traditional (non-Muslim) festive day with native wresting, dances, and sports. Held around February between Wakara and Anda (for both villages). Also held in Kono.


� A type of harvesting knife without a wooden handle.


� I.e. they would position the knife with the blade over the stretched out foreskin.


� A piece of millet stem is cut off and hollowed out, leaving only the firm outer layer, and slid over the wound as a sheath.


� An oily butter from fruit pits of karité tree (Vitellaria paradoxa).


� This traditional loincloth was made of two-layer cotton fabric. The front and rear flaps would hang down unattached.


� The long pole (unlike the short baton) is the property of the individual boy and his father. It would be ritually dangerous in the hands of a sorceror.


� I will use Fulbe as singular and plural. The correct singular is Pullo.


� Lit. "doing how, you-Pl were stronger than them."


� A spot up on the rocky hill where chiefs held their meetings.


� I.e. I will not be credited with the victory, in the absence of witnesses.


� Fulbe expected only Dogon of Anda to come out to battle. They were unaware that Dogon from other villages were at their rear.


� Some Kasa women were ferocious warriors.


� A Fulbe village on the dunes near the road Douentza-Bamba(-Koro).


� Millet is coarsely ground between a large, flattish, slightly concave stone, and a small round stone held in the hand.


� A mild-mannered mammal (Procavia ruficeps).


� Another answer might be 'rifle'. Fonio (a cultivated grain) must be threshed (beaten) to dislodge the grains from the stems.


� "I have put it on the head of X" and "may it be limited to their head" are formulae for the narrator's asking to be allowed to begin a tale, and the listener's authorization.


� The ewes were eating dried grass (hay), while the young goat was eating fresh grass, which gave its mouth a bad odor.


� The sex of the child is not explicitly given, but she is clearly female, as always in "evil stepmother" tales in the zone.


� ɔ$r<ɔ$nɔ@ covers a group of scrubby acacias, notably Acacia erythrocalyx and Acacia ataxacantha, either of which can form an impenetrable thorny thicket.


� I.e., you are welcome to continue on the path.


� Refers to Messor sp. ants, who fill their large nests with grains.


� It is not specified who is saying this to the orphan girl.


� The cultivated fonio is Digitaria exilis. The local “wild fonio” is Panicum laetum. Both are grasses but they are not otherwise closely related botanically.


� Since 'giraffe(s)' is indefinite at its first mention, there is as yet no indication of grammatical number.


� Narrator shows with a manual gesture.


� The possessive construction forces overt number marking, here plural.


� With the huge boulder between them, the giraffes came around one side to try to catch the orphan, but she and her caravan went around the other side of the boulder and proceeded on the road.


� The local spitting cobras are Naja nigricollis and perhaps the very similar N. katiensis. There is also at least one non-spitting cobra, viz., the Egyptian cobra (N. haje).


� I.e., people nowadays have been enlightened about that.


� Lit. “house(s).”


� lit. “rise and come.”


� i.e. trying to get some fire from the sun.


� Hyena mistakes the bones for hailstones.


� Lit. “story immersed, end immersed.”





